GAEKWAD'S ORIENTAL SERIES

Published under the Authority of
the Government of His Highness
the Maharaja Gaekwad of Baroda

GENERAL EDITOR:
B. BHATTACHARYA, MLA., PH.D,,

RZJYARATNA, JNANAJYOTI

No. CVI

yesitesdratfrfar
FAFTAQ

ot O

| SRETRFEA



KRTYAKALPATARU

OF

BHATTA LAKSMIDHARA

Vol. . BRAHMACARIKANDA

Edited by
K. V. RANGASWAMI AIYANGAR

Baroda
Oriental Institute
1948



Printed by C. Subbarayudu, at the Vasanta Press, Adyar,
Madras, and Published on behalf of the Governs
ment of His Highness the Maharaja
Gaekwad of Baroda by‘Benoytosh
Bhattacharya at the Oriental
Institute, Baroda.

Pmi_e Rs. u

o
A f BARonA. 4’0\

,‘ Revised Price

K\ R =00 ... [

GALEs uﬂ“ /



PREFACE

LAKSMIDHARA’S Krtyakalpatarn is easily the most important
as well as the most complete digest (nibhandha) of Dharmasastra
that has come down to us. It is also the earliest now extant.
Some of the earlier works of the class mentioned by it in the
verses which introduce the entire work at the beginning of
Brahmacarikinda, are now lost, and like the famous smrti of
Brhaspati the citations from them, which occasionally appear in
later nibandhas like the Ratnikara and the Viramitrodaya, were
probably made second-hand after the original works had perished
in the deluge of the Muslim conquest in the twelfth century
A.D. The Kalpataru itself nearly shared this fate. ‘Holy
Kagi’ in which it was probably written, was repeatedly sacked,
and the mounds near R#jghat mark the buried remains of the
most important part of the capital of Govindacandra. More
than half the work has survived in solitary manuscripts. It has
made the task of editing the work one of exceptional difficulty.
Laksmidhara’s successors in the field of Dharmasastra show
great deference to the readings of ancient texts that he adopts.
A work whose integrity and accuracy have commanded such
respect demands the most scrupulous care in editing.

Works on Dharmagiastra did not attract the attention of
.the pioneers of Sanskrit studies among Europeans in India and
outside. In the early days of British rule the necessity to know
the civil law, as administered to Hindus by Hindus, may have
helped the revival of interest in Dharmagastra, but it did not.
British administrators narrowed down their interest to one section
of Dharmagistra, viz. Vyavahdra, forgetting that litigation plays
only a minor part in the lives of most persons governed by a
system of laws and legal usages. Even in the study of Vyava-
hara the early British administrators preferred digests * composed
to order,” by pandits engaged for the purpose like Jagannatha,
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T. E. Colebrooke’s teacher. Copics of the digests were supplied
to law courts, and to this day, while Jagannatha’s digest remains
unprinted, its views are available only in Colcbrooke’s famous
English version of it. As a result, onc of the most vivid and
prolific branches of Sanskrit literature, vis., that dealing with
Dharma, remained largely neglected, till it became the quarry
in which scholars, who desired to mark their crudition or powers
of criticism and synthesis, dug for material. This is strik-
ingly illustrated by the fate of the Krtyakalpataru itself. When,
in the course of his cxamination of the collection of manu-
scripts in the Royal Library at Udaipur in Mewar, the late
Dr. P. Peterson found (in 1882) an almost complete set of the
work (twelve parts out of the fourteen), he failed to recognize
its value, and gave its title wrongly as Krtya-Ratnikara. His
interests were in other directions, and he was unfamiliar with
Dharmagastra. In the same way, Dr. F. Kiclhorn, when he
made a list of manuscripts in the Bhonsle R&dj Library at
Nagpur, contented himself with lumping together under one
title half-a-dozen Kandas of the nibandha. The credit for first
drawing attention to the importance of this great book must go
to the late Rai Bahadur Monmohan Chakravarthy, who con-
cluded an article on ‘“‘the History of Smrti in Bengal and
Mithila ” (which he contributed to the Journal of the Asiatic
Society of Bengal in 1915) with a note on Laksmidhara. While
the emulation of judges, learned in Sanskrit, inspired the study
of almost every accessible digest of Vyavahidra, and especially
of Dayabhaga, the scarcity of manuscripts of the Vyavahdira
section of the Kriyakalpataru left it unedited and untranslated
into the official language of Indian courts of law. How little
progress was made in our knowledge of this cardinal treatise on
Dhbarma, in all its branches, may be seen by comparing the
section devoted to it. in Mahimahopadhyaya Dr. P. V. Kane’s
monumental History of Dharmasistra, Vol. 1, 1929 with the
account of it given by M. M. Chakravarthy fourteen years earlier.

It was this obscuration by time—and destiny—of the
magnitude of this nibandha, which induced me to offer to edit
it for the Gaekwad’s Oriental Series, when a suggestion that
I should contribute to the Series was personally made to me by
His Highness the late Maharaja Sayaji Rao Gaekwad, After
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the offer was accepted, and a transcript of the set in the Udaipur
Palace Library secured for my examination, as the original
manuscript was not in a condition to permit of frequent con-
sultation even on the spot, all my available leisure and resources
have been devoted to its study, to the collection, after searches
conducted personally all over India, of surviving manuscripts of
its parts, and to its editing, with comparative and elucidatory
notes and introductions, which endeavoured to sum up in
English its main doctrines in their context in the evolution
of Dharma interpretation. The work has proceeded in spite
of impediments caused by ill-health and the pre-occupations
of other duties, restricting the amount of available leisure
that could be devoted to the task; but, its progression has
been steady, if slow. To the difficulties inherent in the
task of suitably preparing for the press an out-standing digest
of the kind, which have slowed down the pace, there have been
additions in the scarcity of paper and of labour troubles in
printing establishments. In surmounting them, I have been
sustained by the steady and unfailing support extended to me
by the General Editor ‘of the Series, Rajyaratna, Jfidnajyoti,
Dr. B. Bhattacharya, who has recognized the value of the
Rrtyakalpataru, and the vital need to spare no pains in suitably
editing and publishing it.

Five kandas out of the fourteen have now been published.
The hope of finding manuscripts of kandas, for which only
single manuscripts existed, has led to the publication of later
sections of the digest before the earlier. This has deprived the
reader of an opportunity to notice and appreciate the presenta-
tion of the topics of Dharma in logical order, which is one of
the merits of the work of Laksmidhara, but when the book is
completely available, the feature will become apparent and be
valued. Sometimes, when the printing of a kdnda was almost
finished, its release has had to be held up in order that the read-
ings of manuscripts that had been discovered, when the printing
was approaching completion, might be incorporated in suitable
appendices. The published sections are those numbered as the
second( Grhasthakanda), the fifth ( Danakinda), the sixth (Tirtha-
kinda), the eleventh (Rajadharma-kinda) and the fourteenth
(Mokgakinda). They were released in 1944, 1941, 1942, 1943, and
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1945 respectively. Brahmacarikanda, with which the digest
begins, is thus the sixth in the order of release. Its publica-
tion might have been held up for sometime more if there seemed
a reasonable expectation of a second manuscript of this section
becoming available. Of this there seems to be no hope.

Brahmacarikande opens the way to the study of Dharma
in the Kriya-kalpataru. Its earliest chapters are devoted
to the discussion of the nature and scope of Dharma, its
divisions and aims, its sources and modes of comprehen-
sion and interpretation. A section on the recognized ‘con-
ventions’ (paribhiasid)—roughly analogous to a modern * General
Clauses Act ” in modern codes—follows. Laksmidhara then
proceeds to deal with samskire, finishing with those of
brahmacarya and snana. The samskira of viviha and the
incidents to it form the subject of the second kanda. Other
writers, e.g. Mitramiyra or Candesvara, have followed the
samskiras (sacraments) serially, or taken up the daily
routine of a person (dhnika) and dealt with the duties for each
division of the day, or month etc. Such a mode of approach
will miss the dsrama aspect of Dharma in relation to varna,
sex and occupation, Laksmidhara elects to follow the order
of treatment indicated by logical sequence and importance.
His first kanda gives topics which are necessarily postulated
in the second and third (Grhastha and Naiyatakalika), just as
the second kanda, in its treatment of marriage, anticipates topics
which other digests bring under Vyavahira. Vyavahira occupies
the twelfth place sequentially, following the indication of the
duties of the king (Rdjadharma), which is given the eleventh
place. Unlike Mitramisra and other later digest-writers,
Laksmidhara does not repeat or reproduce in one section what
has been dealt with in another part of his work. He intended
the nibandha to be read as a whole in order that its organic
unity, cohérence and logic might be apparent.

The very brief references to himself and his patron Govinda-
candra, the last emperor of Hindusthan, who merited the style,
given in the verses prefixed to Brahmacarikinda are in their
place in the proem to the work. The valuable data they furnish
have been utilized in the Introduction to Danakanda, the first
of the parts.of the digest to be published. All the relevant
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questions concerning the date of the work, its author etc. are
dealt with in that Introduction. They are not reproduced in the
Introduction to Brahmacirikinda which deals with matters
more relevant to the correct perception of Dharma than the
historical matter that to many modern students may be more
interesting. Later research has not added illumination to the
historical findings in that Introduction, which may be regarded
as the historical preface to the Digest. The discovery of fresh
manuscripts of sections in which the introductory verse
(mangalasloka) was missing in the solitary manuscripts till
then available for the sections, necessitate a slight alteration in
their numbering. And that is all.

A feature of the manuscript of Brahmacgrikanda, in which it
holds a bad pre-eminence over other defective manuscripts of the
work, is to be found not only in distortions of words, suggesting
that parts were perhaps written to dictation in the original of
which the Udaipur manuscript (itself of the 16th century prob-
ably) is a transcript, but in the large elisions and omissions
(indicating scriptorial negligence) in the quotations and comments.
Such omissions have had to be filled up after much labour in
tracing citations of the passages in later digests. In the printed
text now released the missing parts so supplied are shown within
rectangular brackets. The very large number of such passages
will give an idea of the labour that has had to be expended in
preparing the text.

As is usual with him, Laksmidhara begins the kinde with
an enumeration of the chapters or sub-sections (parva) and an
indication of the subject-matter of each section. Usually, each
parva ends with a colophon, indicating its authorship and place
in the kinda and Digest. The corruption that this kénda has
undergone is reflected in the presence of the colophonsat the end
of only two out of twenty-two parvas. (See pages 197 and 264
infra). There is no colophon at the end of the work.
Dr. Peterson therefore suspected that the manuscript was incom-
plete and said so. A comparison of the matter in the concluding
pages with the description (pratijfia) of the contents, with which
the work begins, shows however that the Manuscript is complete,
except for the missing colophon, or a quotation or two. The
conclusion runs naturally into the Second Kanda. There is no
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gap to be bridged over between the two. There seems however
to have been an interchange of foliz in the manuscript of which
the Udaipur manuscript is a transcript or copy, resulting in some
confusion, and the suspicion of a break towards the end. I have
shown on p. 280 (footnote) that what appears in the manuscript
as the terminal should go to page 264 as the commentary on a
citation from Apastamba. There might possibly be justification
for one or two minor re-arrangements of this kind in other parts
of the manuscript (see citation from Manu and Harita on p. 236
for instance) but I have not felt justified in making the changes.
An author who attempts to compose a vast digest may be held to
gather experience as he proceeds with the composition, and to
make minor mistakes in the earlier parts that he instinctively
learns to avoid in the later. A nibandha requiries many years
to complete, and possibly many hands to make atleast the
first draft of, which is finished up by the author. An inflexible
standard of accuracy and freedom from minor defects of arrange-
ment cannot be predicated in such a work, in epochs in which
printing was unknown.

Laksmidhara’s merits comprise two qualities : selectivity in
citation and brevity in comment. Asa judge and great minister,
who had got into the habit of not regarding himself as called on
to explain his conclusions, he makes a habit of citing relevant
authority, preferring the most ancient to comparatively recent, and
Manu to other smrtikiras, and ending with a statement of his
decision (vyavasthd) in cases in which the matter under treat-
ment had led to differences of opinion. It has been a fascinating
pursuit to trace from the diffuse digests, which came later, the
controversies which he clinched by a definite decision, like the
decree of a court of final appeal.

A work of this kind might furnish scope or justification for
elaborate annotation. The temptation has been resisted. The
reading of the Introduction, in which the place of the ideas of
the Krtyakalpataru in the fabric of Dharmasastra is indicated
wherever possible, might help a reader,

Brahmacarikanda 1is, in sequence of printing, the sixth
volume of the Digest. Three more are now in the press, viz., those
dealing with srdddha, suddhi and vyavahira, and considerable
progress has been made in their printing. A fourth is taking the
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place of Brahmacarikinda at the Vasanta Press by courtesy of
its Management and Superintendent. If it is given to me to see
the early completion of these four, ten out of fourteen kindas
would be made available to the world. With advancing years
and diminishing powers, it will spell of a self-confidence that a
student of Dharma is taught not to foster, to foresce the comple-
tion of the entirc work cxcept with the faith in thc motive power
and purpose, which arc implied in the doctrine of satvika-tyaga.

It only remains to acknowledge my obligation for help in
the preparation of the manuscript for the press, for corrections
as the prioting proceeded, for preparing the Appendices, and for
assistance of kinds too many to be catalogued, to my old pupil
Mr. A. N. Krishna Aiyangar, M.A., L.T,, of the Adyar Library.
Pandit N. Ramachandra Bhat, Vyakarana S'iromani, has helped
in taking the manuscript through the press, and in detecting and
correcting slips in the original. I have had the benefit of advice
and criticism on a few topics of the Introduction from Mr. N,
Raghavacharya, M.A., L.T., formerly of the Madras Educational
Service. To Mr. C. Subbarayudu, Superintendent of the Vasanta
Press, the printing of the work, with the neatness that marks the
books that come out of his press, has been not an official task
but a duty inspired by love of Sanatana-Dharma.

Mylapore, K. V. RANGASWAMI
4th June, 1948
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INTRODUCTION

THE recovery of the Kriya-kalpataru of Laksmidhara should be
deemed an event of importance in the history of the modern
study of Dharmasastra, as it must have been when it first
appeared early in the twelfth century.!) The first modern
European authority on the subject.(]J. Jolly) had hardly any
knowledge of it till his death. It had attained rank as a high
authority almost immediately after its composition. Aniruddha
(c. 1160 A.D) and Balldla Sena (c. 1165 A.D.), who were only a
generation removed from Laksmidhara, show the influence of his
great work on their own compositions?®. Thirty years ago, a
keen student of Dharmasgastra showed its great influence on
almost all the great smartas of not only Bengal and Mithila
but of all parts of North India and the Dakhan for some
centuries.® Pratdparudra, the author of Sarasvativilisa, devoted
an entire sub-section in his chapter on inheritance and partition
(dayabhiga) to a summary of Laksmidhara’s views on the
subject. His veneration made him refer to Laksmidhara as if
he was an ancient dcdrya or sage by describing him as Bhagavan.*
Almost every writer of nibandhas after his day used Laksmi-
dhara’s work as a quarry from which to extract the materials for
building his own edifice of Dharmasvastra.,® European writers
have been inclined to treat nibandhas composed by or under the
orders of ruling princes as approximating more to the modern
conception of codes than those whose authors were merely
scholars, whose opinions would, at the most, have only such

14 Eyen in 1896, when he wrote (his Rechte und Sitte) he had no perception
of the importance of this digest, which he named. He was obviously unfamiliar,
even in 1928, with those parts of it which he described in the English version of his
Hindu Law and Custom.’”’ (Introduction to Danakanda, p. 2.)

? ibid., p. 3 )

3 Monmohan Chakravarti, J.A.S.B., 1916, pp. 311-375.

* Sarasvativilasa, ed, Mpysore, pp. 421-430

5 e.g. Capdes'vara, Hemadriand Mitramis'ra. The '* borrowings®’ are noted
in the editions of the Digest in the present series.
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value as the responsa prudentum of jurisconsults had in ancient
Rome. To them, Laksmidhara’s work would specially appeal
as it was undertaken under the commands of a great ruler,
whose dominions extended to almost the whole of Hindusthan,
and who reigned over the area for over half a century.! It was
moreover the composition of one who was not merely a scholar,
but a judge in a big kingdom, chief minister to a powerful king,
and could say openly that it was largely through his advice
and efforts that his sovereign gained many victories over enemies
and extended and consolidated his kingdom.” Moreover, high
office came to Laksmidhara by inheritance, as his father
Hrdayadhara had been chief minister (apparently to Govinda-
candra’s predecessor).®

To conservative readers, to whom the mere position of
an author of a treatise on Dharma would hardly appeal,
the restrained references that Laksmidhara makes to his per-
sonal qualifications and training would hold a greater attrac-
tion, The brief statement that he prefixes to each section of
the work indicates his special competence (adhikara) to write it.
Thus, he claims that he had undergone the austere training in
brahmacarya, when he was in the first dsrama, in spite of his
birth and affluence, and in the second a@srama, he had been a
model grhastha, discharging with meticulous care the duties
incumbent on householders of the first varna. He had pro-
pitiated the manes by the due performance of sriddhas. He
had discharged fully the duties of iste and piirta, performing
the enjoined sacrifices and yajfias, had excavated tanks,
planted trees, and founded settlements of pious and learned
Brahmanas (agraharas). He had made many of the enjoined
gifts (dana), but true to the rule that a good Brahmana
should not readily accept gifts himself, he had accepted
none, as is evident from the absence of his name in any of
the numerous inscriptions of the reign which commemorate
the gifts of Govindacandra.* Out of his affluence, he had

! See Danakanda, Introduction, p. 13 {.

?See imfra verses 8-9 and the mangalasiokas to the different ki
collected in the Introduction to Danakanda, pp, 48-51. ndas

® Hydayadhara is also described in the colophons an i
mahdsandhivigrahika. P @ darvs endings s

* See Catalogue of the Inscriptions in Lucknow Museum.



INTRODUCTION 3

provided rest-houses on the routes for pilgrims who undertook
tirtha-yatrad and built bathing ghats in sacred tanks and streams.
He had himself set an example to the world by the scrupulous
performance of expiatory rites. As a judge he had shown his
mastery of the intricacies of law, and won the encomia of the
experts who crowded his courts. As chief minister he had, like
a king, undertaken successfully the ‘yajiia (sacrifice) of the pro-
tection of the world (viswapdlana).’ His wise guidance as well as
the force of his magic (mantra) had made Govindacandra walk in
the ways of righteousness and attain supremacy over other
kings. Though a grhastha, he had attained, even like an
' ascetic, the mastery of the learning and of his body which
ensured mukti, and enabled him from knowledge as well as
personal experience to guide others to the way to emancipation.
He had in short been a statesman, judge, man of affairs, scholar
and a householder of ideals. Such a combination of qualifica-
tions has not been the fortune of any later writer on Dharma-
gastra. It is therefore no wonder that later writers treat with
the utmost deference Laksmidhara’s dicta (vyavasthd), and that
even his readings of texts of smrtis, which differ from those
generally accepted, command respectful attention.

There are other features of the Kréya-Kalpataru, which
make it unique in the literature of Dharmasastra. It is built
on a careful plan, which largely follows the arrangement of
topics in Manu’s great work, to which (by general consent as
well as by scriptural authority) among smrtis a position of pre-
eminence is given. In the selection of authorities, he exercises
a discrimination that would have won the approval of Ballila
Sena, who derides the indiscriminate citation of purdnas and
other sources, without consideration of their intrinsic authority.!
He is restrained in quotation, and does not yield to the tempta-
tion (to which writers of digests and bhdsyas succumb) to quote
extensively and indiscriminately, seeking to overwhelm the
reader by a parade of erudition. He rarely intrudes his own
opinion, allowing the sources to speak for themselves, and help-
ing in their correct apprehension by brief notes of interpretation
or comment. His expressions of opinion on controverted points
are terse, clear and decisive, like the pronouncements of a

1 See the upodghdia to Danasdgara, printed in Danakinda, pp. 337-345.
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judge and administrator. There is no overlapping in the sections
of his digest. In spite of all this the Kriya-Kalpataru was
completed gradually in fourteen kdndas, and in mere size is
excelled only by the huge and incomplete work of Hemadri
(c. 1260 A.p.) and the Viramitrodaya of Mitramisra (c. 1600),
which are characterized by diffuseness and lack of discrimi-
nation in the selection of authorities, as well as lack of point
in discussions. Viramitrodaya (like Todarinanda) also has
included topics which are of doubtful relevance in a dharma-
nibandha.! It is worthy of mention that the Krtya-Kalpataru,
in spite of its great volume, apparently did not attempt to treat
of the spacious subject of expiation (prayascitta), to which
Manu devoted one of his twelve ‘books,” and Yijfiavalkya
nearly a third of his more compact treatise. The treatment of this
vast subject would have swollen the size of Laksmidhara’s work
and made it easily one of the biggest, if not the largest, of its class.
Laksmidhara does not give in extenso the Vedic maniras or
brayoga, but is content to give the briefest indications of them. In
this respect he is unlike later writers who swell the bulk of their
works, in which they absorb large slices of the Krtya-Kalpataru
(often without acknowledgment), by giving the mantras and
Prayogas to be followed by every sdkhd of every Vedic School.

Another feature in which the Kréya-Kalpataru is unique is
its vivid realization from the commencement of the final pur-
pose of life, in the sastraic view, and of the balanced and orderly
pursuit of the four aims of existence (purusartha) culminating
in the attainment of mukti, Among smrtis, that of Manu alone
shows a vivid realization of this purpose of any exposition of
Dharma. The ordained arrangement of the population in
different varpas and of men in different dsvamas has the ultimate
and easy attainment of the summum bonum, to which the
pursuit of the first three aims of life (¢rivarga) will lead. It is
noteworthy that besides Laksmidhara only one writer, wviz.
Mitramisra, has included a separate treatment of the ways of
mukti (release) in his digest’ That the ordinary writers of

! Jyotisa, Cikitsd and Laksana take up three sections of the Viramitrodaya ;
TodarGnanda has a section devoted to Jyotiga.

- * Besides the section on moksa, Viramitrodaya has one on Bhakti. The latter

is published. T am preparing from the only manuscript so far discovered an edition
of the former.
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digests should be chary of attempting to supply such pinnacles
to their edifices of Dharmasastra is intelligible. Achieving
the task with success postulates in the author not merely a
mastery of the sacred and philosophic literature of India but
a mental and spiritual bent, which would give life to what
would otherwise be an unconvincing exposition of theory,
but a record of pure and disinterested life dedicated to
enjoined duty (Dharma) and the good of the world (lokasani-
grahah) that would win spontaneous respect for opinions or
decisions voiced by s1}ch a person. It is possible to presume
from the Moksakinda, as well as other parts of the Kriya-
Kalpatru generally, that Laksmidhara was believed to have
possessed the adhikira (authority) to pronounce on Dharma,
springing from such a combinations of qualifications. Weight

will not attach to mere learning devoid of purity of aims
and life.

TrE UTiLITY OF DIGESTS

Krtya-Kalpataru virtually begins the series of digests which
become the vehicles for conveying authoritative expositions of
Dharma in the centuries that followed. They practically replace
the Bhasyas or commentaries like those of Asahdya, Vigvariipa,
Medhiatithi, Apararka and Vijfianesvara, which, while comment-
ing on the text of a chosen smrti, brought in a wealth of quota-
tion and discussion to amplify, reinforce or interpret the text.
Among commentators two types may be seen. The first is not
much concerned with providing equivalents for difficult words in
the text or annotating it, but enters into scientific discussions of
the validity of the text,its consistency with sruti and its real
drift. The bhasyas of the two great ninth century scholiasts,
Vigvesvara and Medhitithi stand at the head of this class. The
chief aim of Visveyvara’s work is to illustrate the Mimamsa
postulate that for every dictum in a smpr#i there is a Vedic
source. Kumirila, who belonged to the same epoch, did the
work but was concerned only with finding illustrations for the
doctrine and not with supporting the texts of any specific smyti.
Visvegvara’s chief service in his commentary on Ydjiiavalkya-
smrti is the abundant citation of Vedic ‘sources’ of the texts.
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Medhatithi excels in discussions as with an invisible critic who
takes up a plausible position. The work of these two great
writers was done so thoroughly for the two cardinal smrtis that
their successors did not essay a similar task, but made the smrti
texts on which they had undertaken to comment virtually pegs
on which to hang complete discussions of topics.'! The works of
Apararka and Vijfidnesvara are virtually nibandhas, but as they
are tied down to the arrangement followed by their original
smrti, their works lack the natural order and symmetry of a
digest. Madhavacarya’s commentary on Pardsara-smyti belongs
to this type of bhdsya-nibandha, as is Nandapandita’s extensive
commentary on Vispusmyti (17th century).’ The distinction
attained by earlier nibandhas leads to the supercession of the
commentary by the digest. The digests of the latter half of the
seventeenth and the eighteenth century reflect the ambition of
authors or of princes that patronized them to vie with the
great men responsible for the earliest digests. The additions
made by their works to doctrine or interpretation are negligible,
and they barely do no more than reproduce what has been laid
down in the great nibandhas and commentaries. They represent
conformity to a’ fashion, more than provision for a need that
such compositions can alone meet. Jayasimha-kalpudruma, and
Ahalya-kamadhenu (to cite two nibandhas of the 18th century) *
come under this category, as does a still larger digest on
samskara and prayscitta composed and printed under command
of Maharaja Ranavirasimha of Kasmir, who died in 1885.*

The later history of this class of Dharma literature should
not make one miss the specific demand which was met by the
earliest bhisyas and nibandhas. The bistory of Dharmagistra
falls roughly into five periods in which there is some overlap-
ping of form as well as composition between period and period.
The earliest is that of the Kalpasiira, i.e., the Vedic ritual

! C. Sankararama Sastri, Fictions in the Development of Hindu Law
Texts, 1926, p. 116

? Now being published in Brahmavidyd or Adyar Library Bulletin by the
Edutor and A, N, Krishna Aiyangar. '

fJayasiﬁlha—kalpadmma was composed in 1713 by Ratnskara in honor of
Savai Jai Singh of Amber. It was printed at Kalyan in 1925. Ahalyd-kamadhenn
composed by Kesavadasa in honor of Queen Ahalaya Bai of Indore (c. 1760).
There is a mansucript of it in Sarasvati Bhavan at Benares,

¢ The Library of the Hindu University at Benares has & set of the work,
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manual in aphoristic form, which dealt with srauta, sulva,
grhya and dharma, the last forming then the least important
section of the corpus. Complete kalpasiitras are now extant
only for the schools of Baudhayana, Apastamba and Hiranya-
kegin! These schools flourished mostly in Southern India.
We have Dharmasitras passing under the names of Gautama
and Vagistha, which are declared as belonging respectively to
the Sama Veda and Rg-Veda respectively’ The theory that
they are surviving fragments of lost kalpasitras belonging to
those Vedic schools (carana) has been discounted, and it is
suggested that not every carana had a complete corpus of
kalpasitra, embracing all the divisions of the type.® As regards
the contents of Dharmasitras, there is little that is distinctive
in them to attach them to specific Vedas, unless it be the
references to maniras to be used on specific occasions or cited
as authorities. However it be, the belief that the Vedic canon
taught a homogenous doctrine—eka-vakyatva’—was acted on in
the acceptance of dharmasitra works as applicable to every one
irrespective of the carana to which he belonged.

But Dharmasitras, even when not forming integral parts
of a kalpasitra, had one disability from the standpoint of the
learner. They were learnt from oral exposition by a teacher,
and the aphorisms (s#ira) were largely like very brief indications
of subject matter, which would be filled up by oral exposition.
The apparent lopsidedness of the content of Dharmasitras,
which are very brief in some topics and more extensive in others,
is due to this feature. It is not right to presume therefrom either
lopsidedness of treatment in oral exposition, or the ignoring of
the subjects treated of with excessive brevity in the sGitras. As

1 All three belong to Krspa Yajurveda, and have been printed with their
commentaries.

Pgm  wrAREERRRs  Gar-ake-agiiea-giamees-dar-
AR gofqedoret oSl 9 NRETEISEUESREe 9
Filgevad | agul MefTdfdy exiRE, TRUdd afes agie
agfofad @ amEafyfe: | sioear-Rargnd GodoRe afieed | o
g3 a5 TEeTERAngTIRaeT RERRery | & arf dada admon-
<gq q9an || (A, 99t)

8 P, V. Kane, History of Dharmas'astra, Vol. 1, 1930, pp. 84-85.
4 Sankararama Sastri, Fictsons, pp. 170-174,
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time passed and some more convenient means of acquiring know-
ledge of Dharma gxcept from a gurukula had been found, the
aphoristic literature of smrtis yielded its place to versified smrtis
or smrtis partly in prose and partly in verse (like those of Visnu
and Harita) and comprehensive versified smrtis (sa#hita) came
into vogue, like those of Manu and Ya&jfiavalkya. Versified
smrtis belonged to no specific schools. They supplemented one
another, showed individual variety in treatment of topics, and
in spite of the presumption of a common source in s7uii, often
exhibited minor doctrinal variations. Brhaspatismyti is virtually
an explanatory enlargement (vdrttika) of Manusmrti) The
necessity felt for a more elaborate treatment of expiation, for
practical use, was met in Ydjfiavalkyasmyrti, which in spite of
its compactness devoted a third of its content to the topic.
Similarly, Naradasmyti and Katydyana-smyti met the require-
ments of those who needed fuller guidance on vyavahdira than
was available in the older works.

The need for reconciling, in accordance with the postulate
of homogeneity of doctrine and teaching,’ the dicta in the
growing literature of smyiis, and the need for meeting the objec-
tions of those who required the Vedic basis of smrti dicta lead to
the composition of commentaries like those of Asahaya, Vigva-
ripa and Medhatithi. The need for more convenient and
compact manuals next leads to the composition of versified
compendia (samgrahas), like the lost Smytiviveka of Medhatithi
and the lost Swmriisamgraha and the Sai-trimsanmata and
Caturvimsatimata. The ground having been cleared by the new
literature of expository comment, the time is ripe for the pro-
duction of standard commentries like those of Aparika,
and Vijfidnesvara, as well as elaborate digests or nibandhas
which present in orderly sequence the accepted Dharma doct-
rines with the authorities for them. With the nibandha the last
stage in the evolution of Dharmasistra literature is reached.

The emergence of the nibandha (including bhasyas, which
are virtually digests, though not so termed) is historically due

1See my Introduction to Brhaspatismyti (G, O. S.), pp. 109-121. **In its

original form Brhaspatismrii may have read as a runnin commentar
Manu’s code.” (p. 118). g yon

2 The doctrine of ekaloakyztva implies unity of ideas between recensions of
the same Veda, Veda and Veda, Vedas and smrtis, smrti and smrti, and smrti
and usnage. See Fictions, p. 172. ’ ’
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to the demand for statements of Dharma which will be clear,
cogent and complete, embracing every branch of life’s activity
that can lead to the attainment of summum bonum, and be
available equally to king and commoner. It was necessary for
every one to know his own duty (Dharma) as well as of those
with whom he had to live. It is not permissible to remain
quiel and inactive when gross violations of Dharma take place.
On kings and those who represent them in administration a
more direct responsibility is devolved to see that every one does
his appointed duty and does not violate those of others. The
Dharma of the King (i.e., of the State, in modern phraseology)
is two-fold: first, those which concern the Ruler as an indi-
vidual, and spring from his varna (caste) and stage of life
(Asrama) ; secondly, it includes everything that an anointed
king (abhisikta) must do.! The latter is termed Rdjadharma.
This again has a wider and a narrower sense. In the narrower,
it comprehends all that a king (i.e., the State) has to do or
refrain from doing in the way of administration, including
questions of policy, which lie on the borderland of Arthasastra
and Dharmagastra. In the broader sense, Rijadharma is all-
inclusive: it comprehends every one’s Dharma, which it is
the business of the King to know and enforce. It is in this
sense that the Mahabharata declares that all Dharma is com-
prehended in Rdjadharma’ The duty of an ancient Indian
king was not held to be limited to police, protection and tax-
collection. The * protection” that a king confers on his sub-
jects is not restricted to security from violations of personal
liberty and property rights. It is not exhausted by the addition
of the function of economic development of the people and

! Rajadharma-prakarana is thus the concluding section of acaradhyaya
(I, 309-368).

Mitaksard notes : GARUFIREALAigFAr gt wefafimiRgoes .-
eqey Pdeaware ¢ adcarg iy

Mahotsaha, reckoned first among regal qualities, is, it may be noted,
defined as GRITAATITHFANEATTAT SCEE: |

? uRaad, 43, -3 AA—aY Al ystaAgaEl: & qui; aredwEr
wafq | &3 gal ysedy Ton @ AR qsedy S o &g aat aessl-

sfien o
See * Introduction’ to Rajadharmakanda, pp. 4-9.
2
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kingdom. The king (i.e., the State is as responsible for
the ultimate spiritual welfare of the people as for their
material well-being. The education, discipline, protection
and support of the entire population, into each must be
safeguarded by the king. The responsibility of the king is
comprehensive, absolute and personal. It cannot be shifted
or shared. Those who work under the king as judges, for
instance, have both a civil and a moral or spiritual responsi-
bility for discharging their duties properly. They are liable for
punishment by the state and post-mortuary punishments are
indicated for them also.' But, if a judge is corrupt or unjust,
his liability and punishment will not save the king from liability
for the miscarriage of justice. As superior and supervisor he
has the responsibility. Seasonal vicissitudes, epidemics, natural
calamities and accidents by flood and fire,” and anything outside
the order of nature such as the mortality of children before
parents, to take an extreme case from the Ramayana,’ are the
consequences of regal neglect of the paramount duty of super-
vision, guidance and control and of the social misfit that results
therefrom. The intricate nature of the questions put, for
instance, by S'ri Rama to Bharata, indicate and illustrate this
responsibility.’ In Indian theory there is no such doctrine as
“ the king can do no wrong.” Ministerial responsibility is only
to the king, and for every decision the king alone is responsible
in the last resort. Good government (Ramardjyam, Dharma-
rdjya) reproduces the Golden Age (Krta-yuga) and bad govern-
ment the Age of Iron (Kaliyuga). The king makes the age, i.e.,
is responsible for the atmosphere and moral colour of the epoch.
It is this that is enforced by the famous statement of the
Mahabhiarata that the king is the maker of Kala or Time (Raja
kalasya karapam).’ It is not a charter of regal absolutism but
of regal subordination to enjoined Dharma. The epics delight

! Manusmyti, IX, 231, 233 and 249 ; Yajfavalkyasmyts, 11, 305,

*See my Ancient Indian Polity, 1935, p. 108 and my Rajadharma, 1941
pp. 102-109 for references.

S Uttarakanda, ch. 73, 9-10 and 16 WGUAEH@MET Taeq &gy 797 )
uwe TEd fifag wmefea 7 dma: 0 . L L ereEad g Toe) e Rgd w0
* Ayodhyakanda, ch. 100 (kaceitsarga).

5 See Rajadharma, pp. 102-104 where the entire passage from the Sadnfi-
parve, ch. 69, verses 74-108 is translated.
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to illustrate the effect of righteous rule on the complexion of
the age, by stories. Rukmingada’s concern for enforcing fasts
on haridina (the eleventh day of a lunar fortnight) on all his
subjects sprang from his feeling of responsibility for their ulti-
mate salvation. King Arjuna of the Haihayas earned the title
of Kartavirya by his vigilance in securing the strict conformity
to duty, in thought as well as in action, by all his subjects, which
made him reproduce in his kingdom the conditions of the long-
past Golden Age (Kria-yuga).! Many kings, even in Greater
India, took the title of Dharma Mahardjas,” implying that they
were upholders of Dharma in everyday administration. It was the
duty of the king (i.e., the State) to be conversant with the Dharma
of every one, so as to bear properly the heavy burden (mahantam
bhiram) of regal responsibility.’ The exposition of Rajadharma
by Bhisma (Santiparva, ch. 55 ff.) is prefaced by a request to
the latter by the former, who is filled * with the awful sense of his
new responsibility.” Rdjadharma is the last refuge (pardyanam)
of the entire world of living beings. Trivarga is entwined (sama-
sakta) in Rijadharma. Moksadharma (caturtha-varga) is made
clear, as everything else is by it. What reins are to horses,
what the elephant-goad is to the elephant, that the Dharma of
the king (narendra-dharma) is to the people, who have to be
controlled by him (to keep them on the safe road). Raja-
dharma involves more than a knowledge of the duties of the
castes and orders (varnasrama-dharma) : that ruler alone can be
called a master of Dharma (dharmavit), who frames his code
of conduct after an investigation of the laws of castes, of the
by-laws of guilds and clans, and of peculiar customs of clans

! Raghuvatnsa, VI, 38-39 QAMfMESUgeaTg: EREgy framey:
HATEEROOTER S Y s HadE: | SEEeRIaRsenT SIgWa-
@ITAT: QUEATT | e AdReafy @ swmi senfRanEad R o

3 Bhadravarman, king of Campa (c. A.D, 400) for instance styles himself
Dharma-maharija. See his Cho-dink rock inscription (R.C. Majumdar,
Champa, I, part 2, p. 3).

ggrand R T aeY aguy Wi | vt Rl seve famg
(mfragd gy, :—13)

4 gty adteed Yo quaoRg | Braat R sares) owssy @
Ageda fevs; gFeIsT gaa: | 397 R waeee RigeaEs a9 )
TRt SNFEq qaT IwEY SIag | (TaEE, €4, 1Y)
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(kuladharma).! Ignorance will not exonerate a king: it is his
duty to find out his Dharma. The protection of the subjects
and the destruction of enemies by a king is possible only when he
knows what is duty and what is its opposite.” The Brahmana,
who might be called on to participate in a decision by a parisad
on doubtful points of Dharma has to be conversant with its
principles. It is for this reason that Manu indicates the im-
portance of the study of his work to the twice-born generally.’
But, as emphasized by Yudhisthira in the course of his
interrogation by Yaksa (yaksa-prasna, Vanaparva, chs. 314, 319)
the secret of Dharma is hidden in the cave (of the human
heart), reasoning is inconclusive, Vedic texts conflict with one
another, there is no one sage whose opinion is decisive, and
one is driven to follow the path of the great (mahdjana). S'ri
Rama, when upbraided by Vali the monkey-king, for slaying
him, defends the action on the ground that the entire earth,
with its mountains, jungles and forests belonged to the
Iksviku family, and that it was the duty of the kings of the
line to restrain from wrong-doing (a-dharma) not only human
beings but even birds and beasts in the empire. The duty lay
on Bharata as ruler, and those like him were only carrying out
the duty on the ruler’s behalf.® An elder brother, was in law,
equal to a father and a younger to a son; the wife of a younger
brother was like a daughter-in-law.® Vaili, by taking possession

! suferrAegreaat, Afvadte wdfie | adler seudts wad sRus-
a0 (WG, ¢, ¥9)

 quigdl Rwrag R amedshwa: Gare ) SO @A g
gfiafega:
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of the wife of his younger brother Sugriva, had violated the
law.!] S'ri Rima, as Bharata’s deputy, was not competent to
overlook the offence and refrain from punishing Vali* The
penalty for incest was death’ Vali himself must recognize
that submission to the penalty for his crime wasfor his spiritual
benefit: for, Manu had laid down that an offender, who had
undergone the appointed penalty for his crime at the king’s
hands, goes to heaven. A thief escapes whether punished or
let go by the king; only in the latter case the guilt adheres to
the king who had neglected his duty.! The justification for the
killing of Vali is made to rest on debatable propositions, and has
been regarded by some critics as casuistical. For the purpose
of its illustrating a well-recognized responsibility in a king to see
that every one within his jurisdiction, irrespective of place or
position, is punished for violation of Dharma, it is relevant.
Belief in $'ri Rima being an incarnation of the Supreme Being
would have closed the mouths of critics in ages in which this
belief was universal in the land.

In ages in which kings and ministers, as well as common
folk were conversant with their respective duties and Dharma
generally, a statement of Dharma in all its aspects and divisions
was not so necessary as it becomes in a decadent age, when
even kings were of dubious descent and were usually not
ksatriyas. To such persons guidance in regard to what was
traditionally and under scriptural authority regarded as Dharma
was necessary, and it was equally so for their degenerate

! R 987 958 o AT ga: | SgAra WAt e oF gaan
oed & ST GAAEY WA | AT Sa FAT, ST Tl
qeeadiaed ¥ waly HEIeT Al SigATaiaaRisia oetsd afaarfa: o
(rvia., 3¢—3o)
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subjects, This is the reason for the stimulus given to recapitula-
tions of Dharma in authoritative works in the reigns of rulers of
dubious birth. After the S'aka invasions, and even in the days
of the decline of the Mauryan empire we notice how mem-
bers of new or foreign dynasties are very zealous in the per-
formance of the great Vedic sacrifices like the Rdijasiya,
Asvamedha and Vdjapeya sacrifices. Pusyamitra asa Braihmana,
had no right to a throne but he perfomed an Asvamedha. Khara-
vela, a Jaina, king, claims to have performed both an Asva-
medha and a Rajasiya. Gautamiputra S'atakarni even claims the
title of a Brahmana. A widowed queen Nayanika, the consort of
Satakarni I, claims to have performed (or participated in) many
Asvamedhas and Rijasiiyas. Samudragupta, Kumaragupta and
Adityasena, among the non-Ksatriya Gupta kings, performed
the Aswvamedha. The Bhiragivas and the Viakitakas make
similar claims. The Ksatriya lineage of the Calukyas is more
than questionable; and yet Pulakesin I did a horse-sacrifice.
In South India, the early Pallava king Sivaskandavarman
claims to have performed all the three great sacrifices.' It is
not unlikely that the rivalry in performing such great sacrifices
by non-Ksatriya kings, lies behind the interdiction of the 4sva-
medha in the Kaliyuga, in the kalivarjya texts.

The zeal of the new dynasts for showing their love of
Arya Dharma shows itself in other ways also. One of the
most signal is the competition in producing authoritative ex-
positions of Dharma under their patronage or in their names.
Govindacandra, who commissioned the composition of the Kréya-
Kalpataru, was only the third ruler of the new Gahadvila
dynasty of Kanauj, whose power reached its meridian only late
in his reign. The Mitdksard owes its composition to his elder
contemporary, the Calukya Vikramiaditya VI, 1076-1127 A.D.
Hemadri’s colossal digest, which was to expound all the four
purusdrthas was prepared under the command of another
member of a new dynasty.’ Like the great commentaries on

! For references, see Rdjadharma, pp. 122-123, 197-198,

?The prohubition rests on texts from the Brahmapurina, Garudapurina,
and Brhanniradiya-purdna. See B. Bhattacharya, Kalivarjya, 1943, pp. 2-11,

® Hemadri was Srikaranddhipa, chief secretary, of king Mah &deva (c. 1260)

of ﬂtl:ty Yadava dynasty of Devagiri, which rose to prominence early in the 13th
century,
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the Vedas, the bhdsyaz on Parisarasmrti was composed by
Madhavacarya, under orders of a S'tidra king of the newly esta-
blished kingdom of Vijayanagar.! In later times, the prepara-
tion of a dharma nibandha under the patronage of a minor chief
is obviously designed to secure a fame that his political insigni-
ficance could not obtain for him (e.g., the Bundela Bir Singh,
who commissioned the Viramitrodaya or the ‘Sengara chief who
got Nilakantha Bhatta to prepare the Mayikha). Digests
written by scholars, without patronage, spring up in the seven-
teenth and eighteenth centuries in and around Kasi. They are
due to the pre-eminence that the scholar-world of the holy city
had come to attain in the Hindu mind, and the habit of refer-
ring all doubtful points in Dharma to decisions (vyavastha) by
the pandits of Benares.

LAKSMIDHARA’S PREDECESSORS

It was in such circumstances that the Kréya-Kalpataru
came to be composed. In Hindu mythology, there are three
donors of untold wealth, the source of all that is attractive and
to be wished for. These are the Ocean (Mahdrnava), the Celes-
tial Cow, Kamadhenu, with whose help the sage Vasistha was
able to feast Vigvamitra’s hosts in the forest,’ and the Eternal
Tree of Paradise, Kalpataru, which gives to every one all that
he craves for. The selection of the name of one of these for a
comprehensive statement of Dharma, which will solve all doubts
and answer all questions on Dharma, is naturally dictated to
an ambitions and self-conscious author. Laksmidhara, in the
verses prefixed to Brahmacarikanda, refers to three preceding
nibandhas, which his own work excelled : viz., the Maharnava,
the Kaimadhenu and Ratnamili. 1t was natural that since the
names of two out of the three wish-yielding sources had been
appropriated as titles by two predecessors that he should choose
the third, viz. Kalpataru as the title of his own work. Ratna-
mald, from its title, could alse be an appropriate title to a
digest, which collects the gems (ratna) of Dharma dicta, and

t Madhava was minister of Bukka I (1354-1379) of Vijayanagara, who is
referred to as Bukkana-kgmapatih.

? Mahabharaia, Adiparva, 191, 6-17,

-
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strings them up in a necklace (mald). He also alludes to a con-
temporary and friend Gopala, as having made a digest in prose.
MM. P. V. Kane, on the strength mainly of a paronomastic
verse of Candeyvara! regards Gopidla as the author of the
Kamadhenu. Candesvara refers to and occasionally cites a
digest named Prakasa, which MM. P. V. Kane would identify
with the Maharnpava, but the conclusion is debatable.? The
word Prakdsa has not the appropriateness of the three other
words to describe an encyclopaedic dharma-nibandha. Candes-
vara knew Laksmidhara’s deference to the Mahdrnava, which
is placed even before the Kamadhenu in his enumeration and if
it was the same work as the Prakasa (as suggested by Mr. Kane)
he would have used the name by which Laksmidhara refers to
it. His own selection of the word Raindikara (i.e., the ocean,
mahdrnava) as the title of his own work is in line with the
selection of the three other titles. In a verse, which is obviously
modelled on verses 12-13 in the introductory verses of the
Brahmacirikinda, Candesvara refers to his own work as
excelling three digests, viz., the Kamadhenu, the Kalpataru and
the Parijata.

In the Krtyaratnikara (p. 619) he cites a half-verse of
Jabala from * Smrti-Maharnava-prakisa.” In the Vivida-
ratnikara he quotes the Prakasa thrice and Prakasa-kira
twice. The Kalpataru is similarly cited under the captions of
Laksmidhara (five times), Kalpataru (seven times) and Kalpa-
tarukira (once). Vijiidnesvara is cited under the name of
Mitaksarakara (twice) and Mitaksard (once) in the same work.
It is not clear that Maharpava, Prakisa and Mahdrnavaprakisa
are identical, as held by MM. P, V. Kane. In the Brahmaciri-
kanda (inf. p. 134) a well-known verse of Manusmyti (V, 139) is
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quoted as from the Mahdrpava. It is not clear why such a
source should be stated by Laksmidhara who had Manusmrti at
his fingers’ ends. Had it been a verse ascribed to Manu but not
found in the standard redaction, the citation would have mean-
ing. Readers are liable occasionally to mark in the text of
manuscripts their own findings of alternative sources of cita-
tions. Sometimes, the uncritical habit leads fo the importation
into the text of an older author extracts from a later writer.
That this is the source of the supposed citation by the Krtya-
kalpataru (Vyavahirakinda) of the views of Vijfianesvara,
stressed by MM. P. V. Kane (Hist. of Dharmasistra, 1, pp. 289-
290) and of the Prakasa and Parijata (ib. p. 306) as well as of
Halayudha (ib. p. 292) has been explained in my Introduction
to the Danakinda, and the evidence from the manuscripts has
been again reviewed in the Vyavahairakinda (pp. 248 and 397).
Reasons have been adduced to show that the Mitiksard should
have been composed sometime after the Kriya-kalpataru.
Among distinguished writers Dhires'vara was definitely earlier
than Laksmidhara, but the Kré¢ya-kalpataru contains no reference
to or citation from the former. In the light of the available
evidence, it is right to conclude that the Krtya-kalpataru is
almost the earliest nibandha, as it is the earliest extant, and that
it owes little to the work of similar workers. One can sense
this in the prefatory verses of Brahmacarikanda. 1t is doubt-
ful if the three earlier digests named were like it complete
pictures of Dharmagastra, judging from the very rare citations
from them in later works. For originality of design and
thoroughness in carrying it out, Laksmidhara merits credit as
for his success in completing a stupendous task.

DHARMAYASTRA’S BACKGROUND

The subject of Dharmasdstra is the regulation of man’s
conduct. Its aim is thus practical. Among sentient beings,
man alone is gifted with imagination and vision, reason and
judgment, memory of the past and capacity to visualize the
future and the will to act consciously and purposively in obedi-
ence to his convictions. Even conduct that comes to him

traditionally must be based on features which appeal to reason.
3
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A philosophy of life must lie behind his scheme of conduct.
Individual and social action are brought within the ambit of
philosophy by the hypothesis or belief in the divine creation of
social order, and of the entire universe. In India metaphysics
and sociology are intertwined. The orthodox systems of Indian
philosophy (darsana) and Dharmasistra agree in fundamentals;
the darsanas prove or try to establish what the smrtis accept as
hypotheses. Both predicate the ultimate authority of sruti (i.e.,
the Veda) and the value of organized dialectic. They are com-
plementary, not antagonistic. The smrtis deal with the meta-
physical basis of human relations, while the darsana treatises
cite smrtis. In a theistic system, ethics must be based on
metaphysics. This is the reason why the atheist, ndstika, and
the derider of the Veda (which is the ultimate authority for both
philosophy and ethics) are condemned by Dharmagastra. The
ordinances of conduct spring from s'ruéi and smyrii ; every dvija
who, relying on the institutes of dialectics ignores these two
sources of Dharma must be cast out of society as an atheist and
a caviller of the Veda.” (Manu, II, 11). Buddhists and Jains,
who, while following the Hindu code of conduct generally,
reject the authority of the Veda, are treated as atheists. Atheism
involves loss of caste (XI, 67). Writers on Dharmgastra, like
the smrtis, recognize the underlying unity behind the darsanas
or philosophical schools and accept what is common, and do not
treat dissent between them as marks of unorthodoxy. The
point has been dealt with more fully in the Introduction to
Moksakanda.® Smrtis deal with problems which are regarded as
religious and philosophical but usually briefly. Except where it
is demanded by the context, nibandha writers like Laksmidhara
take for granted the fundamental philosophical beliefs on
whose basis the exposition of Dharma proceeds. They do not
expatiate on such fundamental concepts as karma, samsara,
purusartha, mukti, and the eschatological theories of the course
of the atman released from the body by death, through the paths
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of light and darkness to worlds in which they enjoy or suffer,
according to their past karma, till they return to life again in
new bodies.! They are all taken for granted, as matters within
the belief of their readers. Manusmyti aims at being a samhitd,
a complete, self-contained statement of Dharma. It gives brief
accounts, accordingly, of cosmology, including the creation (or
evolution) of the universe and all its contents, material and im-
material, (Book I, 1-110), the relation of the Self to the selves
(paramatman to jivitman) and of matter to spirit, the nature
and effect of karma on rebirth (samsdra) in different forms
(XII, 40-49), the creation of Time and its divisions (I, 24), the
ages of the world (I, 68-73, 81-86) or Manvantaras and the
Yugas, their features, and the ultimate attainment of release
from rebirth or the fetters of karma (moksa). The moral order
so created includes the division of human beings into four
varpas (castes) and the assignment of specific duties or functions
to each of them, the former being detailed in the Purusasikia
(Bg-veda, X, 90)." Though not stated so explicitly by Manu,
it must be held to include to caturvarga-purusirtha, or the
four-fold aims of existence, namely Dbarma, Artha, Kama and
Moksa, of which the three first (¢ivarga) are designed to secure
the fourth.

Smrti philosophy conceives the Supreme Being asone, eternal,
uncreated, self-existent, immanent, transcendent, omnipotent,
omniscient, the abode of all auspicious qualities or attributes, the
source and the goal of all selves,—in short, the saguna-Brahman
of the Vedants. The evolution and involution of cosmos,
(srsti and pralaya) in all its detail, are of His will. The natural
laws that enable the universe to function are of His will also.
He created the first Manu, who in turn created the ten Praja-
patis, and they created the seven other Manus. The Manus are
in succession regents of the world, and are all immortal. Every
fresh creation repeats the features of the preceding, and what-
ever course of action (karmani) was assigned at creation to any

! Chandogyopanisad, V. 10 Brhadaranyakopanisad. V1, 2, 2; 75.

s Gyt g fisead gEgEEE: | e afe S R = RewEa
(73, 9, 19) | SdeT g @teT g @ AR | GEAGESA TARHIA-
FE94q 1)) /Y, 9 <)



20 BRAHMACARIKINDA OF KRTYAKALPATARU

kind of being is its in every successive creation. (I, 28).!
They represent the immutable plan of the Supreme, aeon
after acon.

THE PURUSARTHAS

The doctrine of the aims or ends of life as consisting
in the quartette, dharma, artha, kima and moksa is the central
theme of Hindu ethics. A distinction is made there between
immediate and proximate, as well as lower and higher
ends. A gradation in value is implied between the last three,
the first (Dharma) being assumed as the regulator, the setter of
the standard of all conduct, to which the pursuit of artha and
kama must conform. It furnishes the norm of the World.
The famous exclamation of Vyasa, at the very end of the Maha-
bharata®—an epic teaching Dharma by precept and illustration,
that artha and kima have their source in Dharma, implies more
than the affirmation of the superiority of Dharma to the other
two: it means that consistent pursuit of Dharma or righteous
ends, is not opposed to the pursuit of the material requisites of
well-being (artha) and the satisfaction of legitimate desire (kama)
including the sex urge and aesthetic ideals. By asking why in the
circumstances, Dharma is not universally followed, Vyasa implies
that Dharma will not bar a person from enjoying life in lawful
ways, and restrict him to an ascetic and joyless existence.
Hedonism has a place in ethics. The pursuit of worldly aims
and of pleasure by itself will not only not bar the approach to
emancipation (mukti), but if made in proper ways, may facilitate
it. It is in this spirit that domestic life is praised in Dharma-
gastra. An ascetic life, because of the discipline of body and
mind necessary for the concentration of the mind on the ultimate
reality that it helps to secure, is prescribed in the first and last
stages of life. But real capacity to focus one’s thoughts on the
Supreme comes of experience of life born of enjoying it. The
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bane of the poor is poverty. Indigence, which looks like
involuntary asceticism, will deaden the feelings, instead of dis-
ciplining them. It is in this sense that Kautilya, as the exponent
of the science of Artha (economics and politics), claims that the
satisfaction of both Dharma and Kdama spring from Artha (well-
being).! The relative values of the elements of ¢7ivarga have
been debated from the earliest times ; but, as declared by Manu,
who refers to the controversies, the course is to aim at all three,
but to give primacy to Dharma,and give up pleasure of wealth
if they conflict with Dharma. (II, 224).’

In the Hindu view ascetic attitude of despising sense or
aesthetic gratification, in legitimate ways, is not only not upheld,
but is implicitly disapproved by the advocacy of the cultivation
of the three aims, without mutual conflict. This is also the
view of Kautilya and of Vatsyayana, who, from the standpoint of
specialists 1n artha and kama might be expected to uphold their
own special aim. Kautilya takes the rational view that a right-
eous life and one which finds scope for legitimate pleasures is
possible only from artha, the material requisites of well-being.
Vitsyayana, though specializing on kamasdsira declares that the
three are arranged in the order of preference, dharma standing
first, artha next, and kima coming last.” His standpoint is that
even for the attainment of ultimate freedom (mukts or moksa), the
extinction of all desire and a life of pleasurelessness is unneces-
sary.! Dharma is the regulator, and furnishes the standard for
the pursuit of artha and kama. The Mahabhirata ends with
Vyasa’s famous lament that he had wandered about and preach-
ed that both artha and kama sprang from dharma, and yet
Dharma is not served by any one. The purpose of Dharmagastra
(like Vyasa's great epic) is to vindicate the importance of Dharma
and teach its precepts, so that the ultimate purpose of all
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existence might be served by the attainment of freedom from re-
birth, and the return of @tman to its original abode, by those who
scrupulously follow its injunctions. In the cosmic plan revealed
by the divine order, the best for every one was to be attained by
the pursuit of appointed or enjoined duty, i.e., Dharma for which
the ultimate source and authority rest in the eternal veda.

THE CONCEPT OF DHARMA

A correct idea of what is implied by Dharma is demanded
in an exposition of Dharma (Dharmasiéstra). But the term has
eluded definition because there is no perceptibility (pratyaksa)
in it. It has to be determined by inference and by effects. The
position was made clear by Apastamba (p. 6): *“ Dharma and
A-dharma do not go about saying : ‘ Here we are.” Nor do the
gods, Gandharvas and the Manes declare ‘ This is Dharma, this is
A-dharma.' The logician conceived it as innate property (guna)
and even in that sense regarded it as invisible (@-pratyaksa) and
as cognizable only by inference.! The Mimarhsaka definition of
Dharma is ‘ a desirable result (artha) defined by an injunction
(codand).! The Vaisesika definition is * that is Dharma from
which results prosperity (abhyudaya) and beatitude (nis-sreyas).*
The first bases the concept on source and effect, and the second
only on effect. The source is, according to Mimamsa, the Veda.
Etymologically, Dbarma would imply °‘what holds things
together or what upholds or supports ;’ and taken in a religious
or ethical sense, it will mean what upholds the universe or
society or keeps it from disintegrating. This sense will roughly
suit the aim of Dharma in ordinary life, and will roughly mean
morality. Sanskrit has no word for ‘ religion’ and Dharma is

! Dharmasiitra, 1, 20, 6.
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used as its nearest equivalent. This usage goes back to the
Veda, where in the plural it has signified ‘ religious ordinances’
or ‘religious rites’! In the Veda it is also used in the sense of
an ordinance or injunction. From such usage, we pass in Vedic
literature to effect in creating ° spiritual merit’ as its mark, which
brings it near the Mimarhsa and Vaisegika concepts.’ In other
Vedic passages, it is used to signify the corpus of religious duties
or a specific duty imposed on a person in virtue of his position.®
By extension, it came to be applied normatively to standards and
ideals of conduct. The later definitions that sought to base
Dharma on the conduct of the virtuous or the élite or on con-
science are on a par with the definitions that place Dharma out-
side the field of cavil or question among believers by specifying
a Vedic source for it. But the Vedic canon contains dicta that
relate to rites or actions that offend humanity or conscience, like
the S'yena sacrifice for destroying an enemy. Mitramisra avoids
the risk of defining Dharma by mere citation of Vedic authority
(sruti-pramina) by defining it as * that which, while not being
conducive to evil, is known from the Vedas to be conducive to
good.” * As Dharma relates to conduct or action, the ancient
definitions have based it on intuition, conscience, behaviour and
scriptural sanction as well as on its beneficial reaction on the
doer, society and the cosmic order.

LAKSMIDHARA’S APPROACH TO THE CONCEPT OF DHARMA

In the initial chapter in which he discusses the scope of
Dharma (dharmanirpaya), Laksmidhara prefaces his considera-
tion with the statement that the determination of Dharma is
. helpful in its application in daily life, by consideration of its
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nature (svaripa), effect (phala), sanction (pramana) and occasion
(nimitta) or use. And he devotes a subsection to each of
these headings.

NATURE OF DHARMA (DHARMASVARTPA)

He begins with Manu’s exordium asking his auditors to
listen to his exposition of Dharma, which Manu qualifies by
describing it as that * which is based on the constant practice
of persons learned in the Veda, who are morally good, and
devoid of aversion and attachment to the world, and whose
conscience sanctions it.”” The test of Dharma is its inspiring
the conduct of trained and orthodox men, of blameless character.
He follows up this indication by defining Dharma as that which
Aryas, who are masters of the Veda, commend (Visvamitra and
Apastamba). What they condemn is a-dharma. Dharma is
good (sreyal) because it brings about prosperity (abhyudaya).
The definitions anticipate the later indication of the sources and
sanctions of Dharma.

KINDS OF DHARMA

Dharma being enjoined duty, its differentiation becomes
possible by reference to those occasions to which it would apply.
The ordinary division of Dharma is five-fold : relating to caste
(varnadharma), dsrama or stage of life (iFramadharma), the
combination of varna and dsrama, function (guna-dharma)
and occasion (naimittikadharma). ‘There is a cross division
of asramadharma in three parts : distinctive, special and general.
All have their sanction in the Veda (vedamilah). Vedic rites
are of two kinds : sacrifices (istd), gifts, consecrations and public
utilities (pirta). The former confers enjoyment in Heaven, while
the latter grants both enjoyment and emancipation (bhukii-
muktipradam).! The distinction is obviously based on the first
being aimed at benefit for one person, while the second inures to
the public advantage and is therefore spiritually more efficacious.

The enjoined duties of the varnas are indicated next (p. 8).
Teaching and learning the Veda, sacrificing for oneself and for

! Mundakopanisad (1, 2, 11) grants only abhyudaya to them, not muksi.
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others, receiving and making gifts are the duties of the Brah-
mana-varpa. Sacrifice, learning the Veda, making gifts and
protection of the people as well as avoidance of addiction to
sensual pursuits constitute the Dharma of the Ksatriya; the
rearing of cattle, making gifts and sacrificing and studying the
Veda are the duties of the Vaiyya in addition to practising
trade, agriculture and lending money. To the S'adra the Lord
(Prabhuly) assigned only one duty, viz., of unquestioning service
to the three other castes (p. 9). The actions of the varnas are
to be characterized by different qualities. Mental calm, self-
restraint, austerity, purity, peace of mind, honesty, wisdom and
discrimination are those of the first varna: courage, bearing,
self-possession, driving power (ddksyam), not turning the back
in battle, liberality, and a commanding disposition are the ideals
of the second caste. To every one, the following of his own
enjoined duty or occupation (svadharma) is best, even though
it may not bring him manifest avantage ; adoption by one of
the duties of other castes is the cause of ruin.! In a planned
society, no one should have freedom to give up his own duties
or take up those of others. It is a matter of social discipline.

GENERAL DuTieEs : HINDU ETHIiCcAL CODE

The dharma of every one involves a catalogue of virtues
of both a personal and a communal nature. Personal virtue has
itself a social reaction. But all action should be so oriented as
to proceed on the principle of treating others as one would like
to be treated; wish good for others as for oneself, and avoid
harm to them as for oneself. (p., 14) The essence of right-
eousness (dharmasarvasvam) lies in this rule : do no harm to
others. The list will show the moral elevation of Dharma-
gastra, and the illustrative explanations of qualities is even more
significant of it.

They extend the scope of the moral qualities specified.
The catalogue contains the names of about 32 virtues including
truthfulness, mercifulpess, patience, self-control, purity of body
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and mind, refraining from cruelty (ahinsd), humility, modesty,
earnestness, equanimity, non-attachment to wealth, liberality,
unenviousness, uprightness, joyousness (marigalam) and good
conduct generally. The list is not exhaustive and is only illus-
trative. The ‘ general’ dharma applies to all castes and both
sexes. Gautama enjoins the S'udra to be meek, truthful and
pure (X, 61)." It is noteworthy that Laksmidhara has not cited
the famous verse of Manu (X, 63) * declaring the duties common
to all the varpas to be ahimsd, satyam, asteyam (not taking
wrongful possession of another’s property), purity (saucam) and
control of the senses, but an almost identical statement of Harita
is cited in the parva on yama-niyama in Grhasthakinda
(p. 303). What was the common moral obligation of every one
was so well-known that it was unnecessary to quote for it every
authority. It will be interesting to compare the list with that
to be gathered from the edicts of Asoka: wiz., compassion,
liberality, truth, purity, gentleness, peace, joyousness, saintliness
and self-control.! The implication is that Dharma stands for a
complete code of high morality, and can be equated with ‘ moral-
ity ’ in the widest sense.

THE FRUIT OF DHARMA

. From the fruit will the tree be judged ; and from the effect
of activities, both mundane and trans-mundane, it will be pos-
sible to decide whether they are consistent with Dharma or not.
Briefly, he who stands firm in activities enjoined by s7uti and
smyrti earns fame in this life, and such bliss as is justified by his
karma after death (Manu, II, 9). Karma has a double reward :
it determines the self’s sojourn in good or bad worlds, according
to its nature till the good accruing from it is exhausted or the evil
springing from bad action is expiated by post-mortuary suffering,
and then according to its quality, it determines the kind of birth
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and the varpa, which at the end of the period of post-mortuary
experience the reincarnating self attains. (Gautama, XI, 31-32).
The idea is elaborated in the citation from Apastamba (p. 15)
which shows how as the tree is determined not only by the seed
but by the soil in which it is planted, so good and bad Karma
affect future births, as well as happiness or misery in heaven and
hell respectively. By performing obligatory duties one obtains
longevity, desired offspring, and wealth in abundance and loses
bodily marks that indicate past lapses (p. 16). Those who
perform rites for the sake of obtaining desired ends, get them
after death, but after the merit is exhausted, they reincarnate,
but those wbo do Dharma for its own sake, and not for gain,
reach worlds from which there is no return (p. 16). The person
who neglects his duties or acts against them obtains ill-fame,
misfortunes and a diseased body (p. 17). Merely acting in a
manner to get pleasure only out of it leads only to Hell (Apas-
tamba, p. 17). The performance of enjoined duties (Dharma)
averts misfortune or mitigates its rigour, and has appropriate
fruit (p. 17). Acting on one’s own initiative, without under-
standing its sanction, is fruitless like the play of children (p. 18).
Do not act for worldly advantage only; it will not lead to
permanent bliss (Apastamba). The consequences of omitting to
perform appointed duties, and acting contrary to religious injunc-
tion have both immediate results in misfortune, (Manu, 1V, 171)
to those who so act. Life as man furnishes a ladder by which
one may ascend to Heaven by doing righteous actions. Do not
neglect duty through love of pleasure, or through fear, or through
cupidity or even for preserving life (Mahibhirata). Dharma,
according to the Veda, is most to be desired, for all good is
rooted in it. Dharma is the supporter of the Universe, and it
is the righteous person who has good offspring in.

DETERMINATION OF DHARMA FROM ITS SANCTION
(PRAMANATAH)

The quality of Dharma springs from its source or sanction.
Manu derives Dharma on four sources : the entire (akhila) Veda,
i.e., the four Vedic samhitas and their Brahmanas, the tradition
of the virtuous who are expert in the Veda, the practice of the
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holy, and self-satisfaction. Laksmidhara in confining the sanc-
tion of the Veda to injunctive and prohibitory parts of sruti,
follows the lead of Mimarsa of the Prabhakara school, and
rejects those parts of the Veda which cousist of mantra (hymns),
namadheyas (names) and arthavida. The sole purpose of the
Veda is held to be the commanding of acts (or prohibiting them)
and all else is unobligatory. The position hasbeen disputed, but is
apparently that held by Laksmidhara. The:persons, whose memory
of tradition constitutes a source of Dharma, must not only be
grounded in the Veda, but they must possess the highest moral
qualities, whose enumeration indicates how exceptionally eminent
in virtue they must be, if their recollection of what Dharma is
is to constitute the reason for accepting it as such. The collo-
cation of Vedic learning and high morality excludes from the
ranks of the expounders of Dharma the men, who are either
not learned in the Veda or do not accept its authority, like
the Buddhists. The expression smrtisila contains two further
implications : firstly, smrtis embody Vedic tradition and are
(as definitely stated by Yajfiavalkya (I, 72) counted as the'source
next to the Veda, and their authors are persons of the highest
character (s7la). The good man (sddhu) is also the sista, i.e.,
he who excels by reason of training in the Veda. Thus a
Vedic source exists (in this view) for not only all that is laid
down in smrtis but for the practice of good men, deeply learned
in the Veda (sisticara). Mimiarhsa applies two criteria to custom
that will indicate Dharma: firstly, it must be the custom or
practice of a person whose moral eminence and Vedic learning
make him a sigte; secondly, it must refer to the intention
behind the practice; for, not all that a siista does can constitute
Dharma, and only such of his acts as are done under the con-
sciousness of performing a meritorious act (punyakarma) can
be Dharma. Strictly speaking, a moral principle is not to be
treated as Dharma, unless it is laid down in srufi, smréi or
sigtdcara. This will account for the citation of authority of
smrti or the Veda for virtues which are among the commonest
ideals of humanity, in order to bring them under Dharma.
What satisfies one’s inner voice (itmanastusti), in Manu’s enu-
meration of the sanctions of Dharma, is further elaborated by
Yajfiavalkya as what is desired as contributing to one’s own
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satisfaction (svasya priyam) but not opposed to the scriptures
(ssastraviruddha) and as emanating from deliberate and virtuous
resolution and not the impulse of the moment.

Among scriptural sources of Dharma, as distinguished from
the subjective, fourteen are enumerated by Yajfiavalkya as © seats’
of Dharma (Dharmasthanini), an expression that Laksmidhara
interprets as * declaratory ” (vyavasthipakani). They are the
four Vedas, the six Vedangas, Mimarmsa, Nyiya, Purina and
Dharmasastra. The Visnupurana counts the fourteen as vidyds,
which it makes into eighteen by adding Ayurveda, Dhanurveda,
Gandharvaveda and Arthasdstra. The last four are reckoned
in the Caranavyiha as Upa-Vedas® attached to each of the four
Vedas respectively. The designation as Upa-Veda grants them
a canonical status. Laksmidhara describes the first fourteen as
devoted to the determination of Dharma (dharma-pramitim
prati), while the last four, though indicating visible benefits (drsta-
pradhanal) still become authorities for Dharma as they aim
at some unworldly objectives (alaukikam artham praminavan-
tah). The list of sources is not closed with the eighteen.
Sumantu adds to them itikdsa (the great epics as distinguished
from the Purdnas), as well as the customs of countries, (desa),
families, corporations, (gana), sub-castes and castes, heretics
and srotriyas. The inclusion of the Vedingas like Grammar,
Etymology, Phonetics, Metrics (chandas), jyautisa (astronomy)
and kalpa (ritualistic treatises), is for the proper elucidation of
the vidhi and nisedha (injunctive and prohibitory passages) in
the Veda. This is the reason for the inclusion of experts in
Nirukta (etymology) in the parisad for the determination of
doubtful points in Dhbarma. (inf., p. 35). The kalpasiiras,
though mainly concerned with Vedic (sraute) and domestic
(grhya) ritual, have at the end rules which relate to the ordinary
conduct of persons (dharma), and are separately studied as
Dharmasitras. Modern critics regard every versified smrti as
based on a dharmasitra, or aphoristic work on Dharma.
Notwithstanding the inclusion of Dharmasdira under kalpa, as
a Vedanga i.e., adjunct to the Veda, the grhyasiiras and their
parisistas (appendices) are taken by Laksmidhara as separate
authorities like the Purdnas (p. 25). He quotes extensively from

Ip. 47 (Kasied.).
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the grhyasitras and from the dharmasiitras of Apastamba and
Baudhayana, which form the concluding sections of the kalpa-
siitras of those schools. The reference to the wotks of Vasistha,
Vispu and Gautama among the smrtis is obviously to the
dharmasiitras passing as those of these authors, and not (as in
the case of Apastamba and Baudhiyana) to the late redactions
of their doctrines in metrical form, as S'loka-Apastamba etc.

SMRTI LITERATURE

The most direct, and the most accessible extant source of
Dharma is the smrti, which is accordingly described as ¢ Dharma-
gastra’ by Sankha-Likhita (p. 33). This is also stated by
Manu (dharmasdstram tu vai smytil, 11, 10). The term ¢ smrti’
in a literal sense as what has come down by memory, has been
applied to all literature which is outside the Vedic canon. The
restriction of it to Dharmasastra has made it almost only
that, and nothing else.. The number of smrtis extant exceeds
ten dozens. There are enumerations of smrtis in their own
works by Yijfiavalkya and Pardsara, but they are not cited
by Laksmidhara. He contents himself with citing the list of
twenty given by S'ankha-Likhita, which ends with the expres-
sion ‘adayah, to indicate that many more exist, besides those
enumerated, and another list furnished by Yama, obviously to
illustrate their overlapping as well as to give names exclusively
found in their own list. Laksmidhara contents himself by
explaining that the lists are not exhaustive, as indicated by the
expression ‘adi’ at the end of one of the lists, and illustrating
it by mentioning himself sizteen additional names. He does
not quote the enumeration of thirty-six smrtis by Paithinisi,
which is given by the Viramitrodaya.

This is probably what is alluded to in the verses of Bhavis-
yapurana (cited on p. 24). Laksmidhara would include nnder
the thirty-six writers like S'atitapa, Yajfiavalkya, Vasistha,
Manu, Harita and others, to whose names descriptive titles like
Vrddha, Yogi and Laghu are often prefixed in quotations. But
many of the quotations from such writers are not to be found
in the standard editions of their smrtis, a fact that Laksmidhara

1 Paribhagd, p. 15,
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seems to overlook. Very often citations occur as * smytih ™
without any name being given as that of the author of the
passage. Mitramigra would acccept them as authoritative, but
a work like Sag-trimsanmatam, which professes to summarize
. the views of thirty-six smrtis is not to be accepted, as some
writers reject its authority.! The attitude is similar to that
taken as regards the relative force of sruti and smrti. While
everything in a smrti is held to be based on a Vedic source, it is
secondary only, being a mere recollection of a Vedic injunction
and as such inferior to a definite sruti passage on the same point.

The epics and Purdnas contain large quantities of smrti
matter, some of which pass under captions like Sivadharma,
Visnudharma etc. They are accepted as authorities by Laksmi-
dhara as included in the expression * Smrtyantaresu” in the
Bhavigyapurana passage (p.25). His position is more logical
than that of Apararka, Vijfianesvara, S'tilapani and others, who
accept the authority of Saz-trirasanmatam.

Smrtis are divided into five categories according to their
outlook : viz., those which deal with ‘visible’ 7.e. worldly matters
( drstarthah) ; those which deal with ‘invisible’ (unworldly)
matters ; those which deal with both; those based on reasoning
or equity (myayamilah); and those which merely recapitulate
what has been stated by the elect (sis¢@h). The political portions
of a smrti like Manu’s e.g. the six expedients, or sidgunya and
the four means (updya) come under these which deal with
visible results. Such portions have not absolute validity, while
the others have it, because the latter have their source (by pre-
sumption) in the Veda (vedamilah).

THE PURANAS

The classical number of the Puripas is eighteen, but
as in the case of the smrtis, variations may be seen in the
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enumerations. There arc the mahapurinas and the upa-puranas.
Laksmidhara gives the Visnupurana list (pp. 29-30). There is
some variation in the lists of upa-purinas also. Laksmidhaig
(p. 20) cites from the Matsyapurana the account of five upa-
puranas, viz. Narasimha, Nandi, Samba, Aditya and Kaliki as
parts of major puranas, and as such equally authoritative. He
himself quotes four of these minor Puranas frequently along with
Devipurana, another upa-puriana. Among the bigger puranas,
he has used the following: Visnu (but not Vispudharmottara,
like Mitramisra), Brahma, Vayu, Brahminda, Matsya, Variha,
Vamana, Linga, Skanda, Padma, Bhavisya and Mdarkandeya.
He quotes the Mahabhirata frequently and less often the Rama-
yana. The six on which he does not draw are the Bhidgavata,
Kirma, Agneya, Brahmavaivarta, Garuda and the Naradiya.
In the Skandapuriric he does not use (and probably did not
know) the Kasikhanda. Laksmidbara’s readings differ widely
from those in extant editions of the Purinas and epics, and
many of his quotations are not discoverable in them. His digest
will thus be helpful in determining the authenticity of their texts.

S'1STACARA

Dharma, according to Vasistha, is what is enjoined in sruii
and smyti. In cases where no direction is available from either
of these the authority is the practice of sistas, i.e. persons, who
are free from envy and conceit, are contented with the little
they have, and are free from boastfulness, greed, infatuation
and anger. The qualities suggested are such as are likely to
influence the conduct of men, even if they are not learned in the
Veda. With all these qualities they should be able to ‘visualize’
the Veda, as if they heard it instinctively. (p. 27) Vasistha adds
two other qualifications-to the sigfa: his goodness should be
hereditary, and he should be a Brahmana. To such men the
Veda is ‘directly visible’ (srutipratyaksa). They should have
both a knowledge of sruti and smrti, but their faith in them
must mould their daily conduct. Analogous to the direction of
wigtas are the practices or customs of women of all castes,
which may be regarded as the Dharma of the varnas, not
specified in sruti or smrti, such as the use of mangalyasitra for
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putting round the neck of brides in weddings, and the usage of
Sadras of excellent conduct (sacchiidra) for their varna. As
women and S’ddras cannot obtain from the Vedas direct know-
ledge of rites, conduct and the nature of the Self, etc. the
necessary knowledge and direction is provided for them in the
epics and Puranas, to the zecitation of which they might listen,!
The authority ascribed to sistdcdra does not entitle the
wrongful actions of great sages or superhuman beings in the
past, which constituted violation of Dharma. This is explicitly
stated by Apastamba: * Transgression of Dharma and violence
are noticed in ancient sages, who, however, committed no sin
involving misfortune owing to their lustre (fejas). But a man
of latter times, who does the same things falls” (II, 13, 7-8),
Through their power they escape contamination of sin, as the
lotus leaf escapes wetting even in water. The gods drink
liquor, the Siddhas rob one of wealth, but their action will not
justify our doing so now (p. 28), eating or drinking what is for-
bidden, and coveting the possessions of others. We should
neither follow nor condemn such super-men’s actions (p. 28).
Kumarila in his Tantravirtika mentions thirteen illustrations
from ancient legends of acts which were committed by persons
of austerity or piety, which are contrary to Dharma. The list
is not exhaustive, but is interesting.’” They are: (1) Prajapati
committing incest with his own daughter Usas; (2) Indra
seducing Ahalyd; (3) Nahusa, when he was Indra, trying to
commit adultery with Indrdni; (4) Vasistha trying to commit
suicide by throwing himself into a river, when overcome with
grief for the loss of his sons: (5) Puriirava contemplating suicide
on separation from Urvasi; (6) Yudhisthira marrying Draupadi,
who had been won as wvirya-sulke by his younger brother;
(7) Yudhisthira’s telling a falsehood to Drona, his guru;
(8) Vyasa, though Naisthika-brahmacdrin procreating sons
by niyoga; (9) Vigvimitra acting as a purohita to Trivanku,
who had become a candila; (10) Bhisma living without
belonging to any of the four dsramas; (11) Rima doing an
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asvamedha without his wife; (12) S'ri Krspa and Arjuna marry-
ing cousins; (13) and the blind Dhrtarastra performing yagas.
Kumirila does not regard these acts as precedents for excusing
incest, adultery with a married woman, attempts at suicide,
lying, breach of celibacy by a naisthika and for performing great
sacrifices contravening the ritual enjoined for them and for
marrying sapindas. He exercises great ingenuity in trying to
explain the acts away. His attitude is significant as an affir-
mation of the binding nature of the Dharma, which was violated
in each of these cases. A fourteenth instance, usually cited, is
Vigvamitra’s devouring dog’s flesh, when overcome with hunger,
offeced by a candala. The last instance is given along with
. three others by Manu (X, 105-108) :! Ajigarta offering to slay
his own son Sunasepa (ditareya Brahmana, VII, 13-16),
Vamadeva’s willingness, when overcome with hunger to eat dog’s
flesh, and Bharadvija’s acceptance of a gift of cows, when he
was starving, from a carpenter. Manu defends these actions, not
on the ground of the lustre (fejas) of such sages, as Apastamba
does, but on the ground that when faced with hunger or deep
distress a Brahmanpa commits no sin, when he accepts food
from any one, (X, 104)® or when he accepts gifts from or
officiates in sacrifices for persons not qualified. (X, 103).
Medhitithi, in his comments on these verses, treats them as
apad-dharma, on the principle that dire necessity knows no law.!
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L.ocaL CusToM : HOW FAR ACCEPTABLE

Long standing usage of certain people or areas, which even
the morally élite follow, are likely to be cited as precedents, even
if they are opposed to Dharma, as understood generally. Thus,
even in the days of Baudhdayana (6th century B.C.) in the
northern countries of India (e.g. Kashmir or Sindh) the following
condemned practices were allowed : selling wool, drinking rum,
(sidhupinam), trading in animals which have teeth in both jaws
(e. g. horses, camels) soldiering and sea-voyages. The practices
which offend received as Dharma in the South of India, which
still prevail there, were eating in the company of one’s wife or un-
initiated boys (who are both regarded as equal to S'idras), eating
stale food, and cross-cousin marriage, which being that of
sapindas is interdicted by Dharma. Baudhayana states that
Gautama condemns the practices, but he himself holds that they
are allowable in the areas in which they have prevailed, though
they are to be rejected if practised elsewere (p. 29). Gautama’s
condemnation of the practices is inferential, as he only declares
that only those Dharmas of countries, castes and families which
are not opposed to the sacred records (#mndyai aviruddhah) are
valid (Gautama, XI, 21). Baudhiyana’s concluding words
may mean either his own decision (vyavasthd) or may be his
conception of the position of Gautama. MM. P. V. Kane takes
it to be his own condemnation of both sets of local usages.'
Laksmidhara summarily rejects cousin marriages as opposed
to Dbarma (see Grhasthakinda, p.7) which interdicts the
marriage of sapindas. The passage does not make it clear, if
these practices, will be allowable to immigrants and whether per-
sons, who had followed them will be adjudged as viclating
Dharma if they continue the practice in other areas to which
they migrate. The tendency has been to regard the relaxations
referred to as both local and personal to those living in the
localities or descended from the inhabitants of those areas. It
may be noted that S'ri Krspa and Arjuna (who are not
southerners) are said to have married their cousins Rukmini
and Subhadri, and Kumirila is at pains to prove that the
brides were not really cousins and sapindas of their

) Hist. of D. S., IL, p. 459,
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husbands.! Kumdrila rejects the local usages mentioned by
Baudhiyana as a-dharma.

DOCTRINE OF ERAVIRYATVA

The Vedas constitute the exclusive source of Dharma. To
say so is not to negative the existence of the other sources or
roots of Dharma, which have been named, viz. Smrti, Purana,
Itihasa and S'istacara; but all of them are ultimately based
on the Veda. It isa doctrine of Mimamsa that for every smrti
rule there is a Vedic source. It may be discovered by assiduous
research. The great Mimiarhsa writers like S'abara, Kumairila
and Khandadeva have endeavoured to find in Vedic texts the
sources of as many smrti rules as possible. There is also the
doctrine that where a smrti rule cannot be traced to an existing
Vedic text, its source must be held to be in a ¢ lost ’ Vedic text
(utsanna-sruti). The defect of this doctrine is that it seems to
be in conflict with the hypothesis of the eternal character of
the Veda or sruti. As against this objection, it may be argued
that the text whose existence is presumed from the smrti rule,
which has eluded discovery, is only lost to view but exists, and
that the belief does not run counter to the eternal nature of the
Veda. MM. P. V. Kane has collected, from Mimarhsa writers,
a considerable number of Vedic passages which furnish the
source of later smrti rules of doctrines; and they show that the
belief is not based on mere fiction, or an unprovable assumption.’
In the same way, customs of the elect are ultimately traceable
to a smrti text or to s7uti; where no smrti text can be readily
found in support of a custom, it is held that it is a lost smrti
(lupta-smyrti), and ultimately from a lost sruti. The validity of
a smrti rule is based on its representing a s'ruii sanction. The
validity of a custom is based on a double presumption : that it
is based on a lost smrti text, which in its turn is held to have
been based on a s7uti injunction. There is a chance of a smrti
text not representing with absolute accuracy a srufi dictum;
there is a double chance of inaccuracy similarly in the case of
a custom. The chances of error are minimized where the

}ibid., p. 460; Taniravartiika, p. 210,
3 Vedic Basis of Hindu Law, 1936,



INTRODUCTION 37

sista, whose usage is held as authoritative is one who is
habituated to act in accordance with sru#i and smyti (sruti-
smyti-pratyaksaka). Nevertheless, a smrti text must be held
superior to a sistdcdra, but a smrti rule must be deemed inferior
to a definite s7uti text. Even in regard to sistdcira time-
honoured usage must be superior to one for which traditional
support is wanting. This is the implication of the famous
dictum of Manu (IV, 178) that the path of safety is that which
has been trodden by one’s father and grandfather. A novel
practice started by a sista’s conscience or instinct cannot have
the force of tradition running in a family of sistas.

The common basis of all authorities ultimately in the Veda
established the doctrine of the concurrence of their dicta. Its
implication is concurrence between one Veda and another,
between Veda and smrti, between smrti and smrti, and between
gigtacara and smrti, One may go a step further and maintain,
under this doctrine, that there must be harmony within the
customs of all gistas. But all texts whether of sruti or smrti
have equal validity as such. Vedic texts come under the cate-
gories of wvidhi, (injunction), nisedha (prohibition), manira
(hymn), namadheya (nomenclature) and arthavide (praise, blame
or explanation or narrative. The exclusive concern of the Vedas
is held by Mimarhsakas to be Dharma. Their definition of
Dharma is “ that which is signified by an injunction (or prohibi-
tion) and leads to a benefit (or bad result).” The only operative
portion of the Veda is that dealing with injunction (vidhi) and
prohibition (nisedha) and arthavides have no independent
authority. As the bulk of sruti consists of arthavida, the
relevancy in each arthavade must be determined by its connec-
tion with a vidhi or nigedha, without which it is ineffective.
The Prabhikara school of Mimarsa extend the theory of artha-
vada’s inoperativeness outside the sruii, e.g., smrti, and treat
many smrti sayings as merely declamatory, or made for conveying
stress. It isthe quality of Dharma (according to Nasydyikas) that
it is associated with an invisible effect (ap#irva), which endures
till the attainment of the benefit (phala) contemplated by the
act. A classification of texts in smrtis into those with a visible
result (dystirtha) and an invisible result (a-dystartha) makes
the pursuit of @rtha and kama, material prosperity and pleasure,
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the purpose of the former, and moksa (freedom) the aim of the
latter. The second class is held more authoritative than the
former. Adrstirtha smrtiis of two kinds: that which appeals to
reason (nydya-mdla) and common-sense, and finds its sanction
therein, and that which finds its sanction in itself (vacanamaila).
Of the two the first is inferior to the second, which corresponds
to arthavada. A similar division is into Jokasiddha (demonstrable
by worldly grounds) and Vedasiddha smrytis. The arthasaisira
type of rules in smrtis will be lokasiddha. In a conflict between
the two, the Vedasiddha and Vacanamila texts will prevail over
the lokasiddha and nyiyamdila. Applying the idea innate in
this distinction to dtmanastusti or samyak-samkalpajah-kimah,
the inexplicable promptings of instinct and conscience of a sista
are superior to his reasoned conclusions. Reasoning may fail,
like experience, but not instinct, in such a person. Most of the
political sections of smrti are lokasiddha and drstartha, e.g., the
application of the principle of six gunas (sddgusuya) the four
expedients (catur-updya), the appointment of officers, and the
removal of ‘thorns” (kantaka). The prescription of evening
prayers (sandhyd) and the prohibition of the eating of dog’s flesh
will be illustrations of adystirtha rules. There are dicta which
may come under both categories. Where the two types conflict,
the adrstariha prevails: where in the mixed type, there is conflict,
an option (vikulpa) to follow either exists. If there is any matter
in which there is scriptural sanction, which is wanting in smrti,
the sanction whichis not stated in smrti (anuktavading), should
be acted on (inf. p. 31).

INTERPRETATION

In interpreting texts, particularly Vedic, one should,
according to Manu, as explained by Laksmidhara (p. 32) follow
perception, inference (anumdna) and interpretation based on a
proper understanding of the meaning of difficult expressions
(sabdam). The application of interpretation and reasoning which
will not run counter to sruti and smrti is alone right, in the
determination of Dharma (Manu, XII, 105-106). The correct
comprehension of Dharmagastra is the remedy for those whose
minds are deluded by passion and anger (p. 33). The dvija
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is purified by a knowledge of Dbarma as an earthen vessel is by
fire (p. 33). The lamp of Dharmasastra lights the path of those
who blindly struggle in the darkness of ignorance (ajfidna-
timirandha). The Vedas, smrtis and the words of venerable
men are authorities for Dharma. He who questions their
authority (pramina) is an evil person (duratman).

RESOLUTION OF PoOINTS IN DouBT orR DispuTe

Two ways of resolving doubts that one might feel are
mentioned (p. 35): firstly, what Brahmanas who are sistas say
on matters that are in doubt or are unspecified should be
followed (Manu, XII, 108) ; or, secondly what an assembly con-
sisting of three or ten persons, who follow their duties faithfully
(vrttasthah) should be accepted. (ibid., 110). Where there is an
apparent discord between the authorities on any matter, i.e.,
between sruti, smrti and the usage of the elect, a decision should
be obtained by an assembly consisting of not less than ten
students of the Vedas (p. 35).

The technical name for an assembly called to deal with
such points of doubt or disputed matters is parisad. Its scope
is strictly limited. It is for settlement of points on which there
is an apparent conflict in authority. On matters on which there
is unanimity among authorities, like for example marriage of
persons of the same gotra, it is not competent to seek guidance
from a parisad. This is made further clear by the rules for
constituting the body. Three persons, each of whom is an
expert in a Veda, a logician who will argue in a manner not to
contravene the Veda, an expert in Mimirhsa, a student of Vedic
exegis (nairukta), one who knows by heart the smrtis (dharma-
pathakah), one man each from each of the first three dsramas
(i.e. a student, a house-holder and recluse) together constitute
a parisod. (Manu, XII,111). The composition of the assembly
provides for representation of every type of requisite knowledge
and experience in members of orthodox views. The mention of
a member of the first ds¢rama must be to a naisthika, in view of
the nonage of the ordinary Brahmacarin. A member to represent
the fourth Veda is mentioned by Vasistha, Yama and S'ankha-
Likhitau. Mere acquaintance with the Veda or Dharmasastra is
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not enough; the members must be experts in them (pranetdrah)
who have the acknowledged ability to guide. The relative value
attached to the qualifications is shown by making the opinion
of even four or three experts in the Veda decisive, with or
without an expert in smrti. Such men are regarded by
Vasistha as masters of Dharma lore (III, 7).! Mere expert know-
ledge of the Veda is not enough; they must also be agnihotrins
who have become emaciated in body through performance of
austerities (vrata). These must belong to the first varna alone,
among those selected for Vedic learning. If agnihotrins are
unavailable, five experts in Veda are required as a minimum
(Angiras). If only experts on expiation are needed, seven is
the minimum number. For Mimarhsakas alone fwenty-one is
the minimum number. But one ya#i, who has mastered know-
ledge, is enough to constitute a parisad. The claim of mathadhi-
patis to give decisions on Dharma is based on this text of
Angiras The number must vary with the complexity or
abstruseness of the matter to be decided and even a hundred
members may be required for a parisad called to decide a matter
of gravity and difficulty. The number is obviously suggestive
only of the need for a fully representative expert body. Nominal
Brihmanas, devoid of the other necessary qualifications, cannot
constitute a parisad; from number neither competence nor
authority can be assured (p. 40). The number of members
should be doubled for Ksatriyas, trebled for Vaigyas, and quad-
rupled for S'udras (p. 41). The composition of the parisad is
laid down so as to ensure the fullest consideration at the hands
of a body of experts of approved orthodoxy and conduct, such as
must command respect from every one.

RuULES FOR DECIDING CONFLICTS OF AUTHORITY

The members of the parisad cannot decide as they
please. Rules are laid down (though for experts in Mimarmsa
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they may be unnecessary) for their guidance (pp. 41-44). (1)
Where two Vedic texts disagree on any matter, an option to
follow either exists; in opposed authorities of equal weight,
there must be an option. (2) Where a sruti injunction is in
conflict with that of a smrti, the Vedic rule decides. (3) Where
two Vedic texts collide, a way-out must be sought to reconcile
them by regarding them as applicable to different classes of
cases. (4) A similar rule applies to a conflict between two
smrtis, but with this exception : viz., anything that contradicts
Manu’s dicta is to be rejected, for Manu’s dicta are permeated
by the Veda (p. 42), and the Veda has itself ruled that whatever
Manu has declared is wholesome. (5) In a conflict between
smrti and erthasdstra, the latter is over-ruled, as adystartha dicta
prevail over drstartha. (6) In a conflict between two adrstartha
dicta, there is an option to follow either.

From the hypothesis of the derivation of every rule of smrti
from a Vedic source, it is illogical to accept the possibility of
any real conflict between sruti and smrti rules in any matter.
Kumarila, whom Laksmidhara follows in this matter, therefore
advises research to discover their application to cases where no
real conflict will arise. Or, in the alternative, a lost sruti
(utsannasruti) has to be presumed behind the smyti dictum.
It would be manifestly so in the case of a conflict between a
rule of Manu and a sruti text, if found. Mitramisra (Paribhasa-
prakasa, p. 28) holds that this is not sound, as a definite grada-
tion of values is recognized by Vyasa between sruti, smrti
and Puriana. This gradation will be on the presumption of a
secondary source not representing an ultimate source like sruti
with precision.

The determination of authorities (pramaina) by those conver-
sant with them, and the finding of their correct trend, are vital;
for, when sources are obscure for matters which are difficult
to settle, the resultant position for one who seeks guidance is
deplorable (p. 44).

DETERMINANTS OF DHARMA

Lastly, the concept of Dharma has to be evolved from its
determining factors in application (nimitiatal) ** Dharma must

-
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have reference to place, time, ceremony of ritual, (updya),
material (dravya), belief (sraddha), fitness of person involved
and of surrender (fydga).” Mitramisra interprets fydga asa
repunciation of proprietory right, as in a gift or dang in this
sitra of Sankha—Likhitau. Candesvara explains how specific
Dharmas arise for specific occasions and purposes, or with refer-
ence to mood in which it is done (e.g., sraddhd or devoutness in
graddha). In regard to place, in the most generic sense, birth on
the earth as a human being is itself the best opportunity for
performing Dharma ; for, it is only by a man that karma can be
accomplished which will lead even to the highest end (p. 45).
Within the earth, birth in Bhiratadesa is important, as it is the
best part of karmabhiimi. For the performance of enjoined Dharma
the ideal areas in the continent are next indicated, following vari-
ous authorities, who appear to show a gradual widening of the
area with the progress of time. In the (apparently) earliest defini-
tions of the area in which the practice of the elect constitutes the
norm, a narrow region (Brahmdvarta) is mentioned, which lies
between the rivers Sarasvatiand Drsadvati; next to it in sanctity
is the region of sages (rsidesa) which embraces the region of
Kuruksetra, and the country of the Matsyas, S'Grasenas and Pafi-
cilas. Next comes the middle-country (Madhyadesa), extending
from the Vinagand i.e., where the Sarasvati loses itself in the
sandsto Prayaga (Allahabad), and from the Himalayas in the north
to the Vindhyas in the south. A further expansion of this area
so as to extend it from ocean to ocean makes it the abode of
Aryas (aryavarta). In descending order these areas are meri-
torious for obtaining from the practice of sistas guidance to
conduct. Shifting the criterion to areas which are fit for the
performance of yajfia, the area over which the black antelope
(krsnasara) moves freely is indicated for the purpose. As by
this test the entire area of India from the Himalayas to-Cape
Comorin, and from the Indus (Sindhu) to the river Vaitarani,
is the acceptable area. Those outside the limits are barbarian
countries, unfit for yajfia, and not Dharmadesa (p. 49). It is
only within these limits that the twice-born (dvija) can find
the scope for the discharge of their appointed religious duties
(dharmasadhanah). The twice-born should not live outside the
area. The S'udra is free to live outside the limits if distressed
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for lack of subsistence (p.47). Rites to propitiate the manes
(srdddha) cannot be performed in a barbarian area (mlecchadesa);
nor should a twice-born person go to it. By drinking water in
such an area, one becomes like its (barbarian) inhabitants (p. 49).
Vispu supplies a further criterion : viz. the existence of the
institution of four castes (caturvarpya). Where this is not
found the area becomes barbarian. In the days of Baudhayana,
Gujarat (Anarta), Sindh, Kathiawar, and the Dakhan were
outside the desirable area; for there he held the inhabitants
were of mongrel origin (samkirnayonayah); He who went by
foot to Kalinga gathered sin. Buteven excluded areas were
open to transit for approach to sacred shrines, sites and waters
(tirtha). The entire area watered by the Ganges is holy. The
condemnation of certain areas did not preclude the specification
within them of places which were exceptions, on account of
their holiness (tirtha-bhiva); for instance the Adipurana
specifies Gay3, the hermitage of Cyavana and the forest round
Riajagrha as sacred. Localities or areas which have been com=
mended by Purdnas as holy (see Tirthakinda, passim) are
condemned by other Purinas. The performance of srdddha,
pious acts and marriages in the excluded areas is interdicted for
the twice-born. Manu’s indication of Brahmavaerta and Brahta-
rsidesa as areas in which the traditional conduct (dcara) of
Brahmanas constituted the norm for others, probably reflects the
conditions of his age; for, as pointed out by Medhatithi, in the
very same areas, according to Baudhayana, actions contrary
to Dharma were customary, and accordingly all that the dvija
of the area practises will not be a standard but that alone which
is consistent with Dharma. This is arguing in a circle. He
therefore rightly points out that the indications in Manu should
be treated only as general commendation, i.e., not to be taken
literally.

Additional criteria for an area fit for Aryan occupation
are specified by the Adipurana, viz., it must have abundance of
barley and kuse grass, two common ingredients for yajfias.
The impracticability of a rigerous application of the rules of
exclusion laid down by themselves leads to the Purdpic rule
that a ““distressed” householder may live in such areas (Skanda-
purana, cited in Viramitrodaya, p. 60).
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That sanctity or the want of it cannot permanently attach
to any area is seen by the inclusion of almost all the area of
India in Tirthakanda and by the exclusion of the * land of the
Five Rivers,” the Punjab, which was the holy land of the Rg-
Veda, as unfit for Aryan occupation, in some authorities, and
the commencement of Aryavarta (according to others) from the
eastern bank of the Indus river (Sindhu). The root ideas in
the rules are the prevalence of the varpa system, which is held
to be of divine origin, and the presence of accessories for doing
the daily rites of the twice-born. This is why the area is called
yajiiyadesa. Yajfia, according to a Vedic legend,' escaped
from heaven and wandered over the earth in the form of a
black antelope (krsma-mrga), and the white, black and yellow
spots on its skin are held to represent the three Vedas. Its
skin (kyspdjina) is regarded as particularly holy. It is good
to cover one’s seat with it. The brahmacarin should wear a
bit of it. .

TECHNICAL TERMS IN DHARMASISTRA (PARIBHIASE)

As collections of modern laws are preceded by a * general
clauses act,” so also digests provide a short statement of techni-
cal terms and details, which are presumed in daily rites.
Laksmidhara devotes his second parve in this kanda to it
(pp. 50-72). Many of these topics are dealt with in the
appendices (parisistas) to grhyasitras. Both Candesvara (Kriya-
ratnakara, pp. 44-82) and Mitramisra (Paribhasaprakisa in
Viramitrodaya, pp. 70-116) virtually reproduce, with appreciative
remarks and small changes Laksmidhara’s parva on paribhisa,
which has remained the standard for later writers.

INGREDIENRTS OF A RITE

An enjoined act will yield fruit only when it is performed
with attention to details, which may be regarded therefore as its
essential ingredients. The idea applies to all rites. First among
them is the competence of the person who does the act (adhikara) ;
an act done by one who has no competence is fruitless. He

! e, 9, 9, ¥, 4R,
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must possess faith (sraddhd) in the obligatory character and
fruitfulness of the rite (Devala). He should adhere in practice
(dcira) to what has been laid down by authorities like Manu.
He must know the Veda (vedajfia). He must be firmly con-
vinced of the efficacy of the action in the life to come after death.
The wealth used must have been justly earned (nyayarjita) ;
performing acts of charity with wealth that has been robbed is
futile. Faith is more needed for the efficacy of an enjoined rite
than the materials used in it or even its formulae. This is why
the moral qualities are placed first in the enumeration.

Partners in the fruit of a rite are three: he who initiates it
(as by endowment) prayojitd, he who directs it (anumanta) and
he who actually does it. Contrariwise, all share in the results
of a failure of the rite. Repetition of a rite yields additional
spiritual result. One who knows the rule, should aim at the
best possible, and not the second best. (Manu, XI, 31). Rites
are as good as not done (akriyd) if they are done according
to the rules of a sgkha different from one’s own, or in
violation of the rules laid down in his own siitra. Following
the rules of another s3kka than one’s own is forbidden except
where on the topic concerned his own rites-book is silent.
A rite in which a mistake occurs in the middle should
be re-done, beginning where the error had occurred, if the error
is discovered when the rite is in process of execution. If after
the rite is finished, it is found that a part of it was wrongly done,
then in redoing the rite, only that part which was done in error
may be redone. If a main part of a rite is omitted, the whole
must be done again but if the omitted ritual is trifling, there is
no need for the repetition of the rite at all (p. 53), but an expia-
tion (prayascitta) is necessary for the omission.

THE TIRTHAS

Tirtha is the technical name for the part of the right hand
from which water is poured in religious rites, and specific names
are given to each part, which help to indicate the purpose of the
water-offering. Vigvartipa (Yajfiavalkya, I, 19) appears to think
that the nomenclature of the tirthas is merely complimentary.
Five of them are specified : Brahma or Kaya, Prijapatya, Daiva,
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Arsa or Manusa, Pitrpa and Agneya or Paramesthya or
Saumya. In regard to the location of three of these there is
agreement among the authorities—Pitrya, Adgneya and Duiva;
but in regard to the other two there is difference of view. The
interval between the right thumb and forefinger roots is Pitrya;
the middle of the palm is dgneya: and the tips of the fingers
are Daiva. Vasistha distinguishes between the manuse and
arsa, the tip of the forefinger being drsa and the tips of fingers
generally being manusa. (Laksmidhara omits all the siitras of
Vagistha, except the definition of mdnusz; p. 53); others
identify them, as the tip of the forefinger which is defined as
arsa being also daiva or manusa-Brahma is the line to the
left of the right ¢humb, according to Harita (p. 53), the roots of
the fingers, according to Baudhyayana, the line to the left of
the root of the thumb, going towards the front, according
to Sankha-Likhitau, and the centre of the right palm, accord-
ing to Brahmapurana (quoted by Mitramisra, op. cit., p. 76)
Prajapatyatirtha is the line behind (pascar) the little finger, the
root of the little finger according to S'ankha, and the space
between the little finger|and the palm, according to S'ankha-
Likhitau. In view of the meticulous care to be exercised in the
performance of enjoined rites the different significances of the
two #irthas, which Laksmidhara does not explain or reconcile
(nor Mitramis'ra) is curious ; especially as the sfitras which con-
tain the definitions are common to every one, irrespective of
their ¥akha (Vedic school).

According to Manu the sipping of water, which should pre-
cede all rites (see p. 62 below) should be done out of Brihma,
Prajapatya or Daiva tirthas, and never out of the Pitrya-tirtha (11,
58). Touching the water (upasparsiana) is by Brahma, and sipping
water, tending the fire (homa) and tarpana (cxcept to the manes,
obviously) by the Prajapatya ; sprinkling water, (marjana), offering
worship (arcana) and eating by Daive, making offerings to the
manes by Piirya, and receiving gifts by Agneya (p. 54). Agneya
(somatirtha) is also prescribed for touching the water vessel
(kamandalu) and taking curds (dadhiprasana). Unlike the
ordinary srdddha, in the nindi-sriddha, which has to be done
prior to any auspicious ceremony such as marriage, the offering
of pinda and water should be by the Prdjapatya, i.e. not by the
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Pitrya. The offering of fried rice (l4ja) etc. in homas should
be by the palm (Agneya) and all dcamana by Prajipatya (p. 55).
Fees (daksina)—Ilike gifts— should be received on the palm.

PRELIMINARIES TO RITES

The performer (adhikirin) of rites to propitiate gods and
manes becomes fit for them only after bath, as also for entering
on prayers of a holy nature (pavitrajapa) and making enjoined
gifts (dana). He should wear washed clothes, and be fully clad
(alanikrta) i.e., wear garlands. In srdddhas and similar rites, he
should observe silence and continence. No rites for gods or
manes should be done by one clad in ochre-colored clothing.
(p. 57); nor should prayers (japa) be undertaken with wet
clothes on. The kaksa (the knot of the cloth going between
the legs) must not be loose in any rites; nor should they be done
wearing only a single cloth, i.e. without u¢¢ariya (vpper garment).
He who wears his second garment, tied round his waist, will be,
like one with a single garment, disqualified for a religious rite.
All acts, except sipping water, have to be done sitting on a seat ;
but one should not sit on a seat with his feet, knees or legs fully
over it (praudhapada). That is to say, he shouldsit in such a
way that his feet are on the ground and his legs and knees are
lifted above the seat. Every ceremony should begin with a

prasavi or permission accorded by Brihmanas present, in the
" form of a benediction (punyidham bhavantu iti) (p. 55). All
mantras should begin with the utterance of pranava (* Om »).
In regard to time for performance of proper acts, baths, gifts etc.
they should not be done before sunrise (p. 58). (Bathing at night
during a lunar eclipse is an exception, as well as performing at
night a farpana for the manes on the occasion). Rites for gods
should be done before midday, rites for the manes in the after-
noon. When not otherwise specified for a rite, the right hand
should alone be used in it. 'When not otherwise specified as to
how one should sit (e.g. facing south in a sraddha or pity-
tarpana) the east, the north, and north-east should be faced by
the performer. Rites should not be done standing or stooping
(prahva) but seated. In reciting Vedic maniras, the name of
the rsi responsible for its application (viniyoga) the metre, and
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the god intended must be named ; omission to do so will weaken
the rite (p. 59). Knowledge of these particulars about every
mantra used, as well as its meaning and significance deserves
honor (p. 59).  For every mantra uttered, five things should be
known : context, application, fruit, deity praised, and basis
(p. 61). The performer should wear his sacred thread hanging
from his left shoulder (upaviti). His top-knot should be tied up.
(It is otherwise in funerals) when performing rites, meeting
elders, teachers, guests, studying the Veda, and eating (p. 61).
The sacred thread should be upaviia for ordinary rites, praci-
navite (hang in the reverse direction from the right shoulder to
the left hip) in srdddha and funerals, tied round the waist in
incantations (@bhicira), and hang round the neck for vulgar
actions. One should hold his right arm out of the upper
garment when he is in the presence of the sacred fire, in cow-
pens, in sacrifices, in making gifts, and in sipping water (dca-
mana) (p. 62). He should sip water (apaha sprset) when he has
recited mantras for manes, when touching himself in a rite inan
enjoined manner (@mdalambe), when he speaks harshly or falsely
when he has been touched by cats or mice and when his anger
has been roused. When any small lapse has occurred in a rite
he should repeat the mantra of name of Visnu (p. 63). Food
should not be eaten, gifts accepted or made, oblations offered
and sacrifices done by the arm which is not held between the
knees (p. 64). One should be silent at twilight, prayer, meals,
cleaning teeth, rites in honor of the manes or gods, in easing
oneself, in the presence of elders, in making or receiving gifts,
and in practising yoga (p. 64).

All religious and auspicious rites have to be done with kusa
grass (darbha) and ringlets made of them (pavitra) have to be
worn. Elaborate rules have been laid down in regard to the
kind of kusa to be used, its ‘length, color etc., the time when
they can be gathered, and the places from which it should not
be collected (p. 66). The darbha grass is always pure and holy
and can be used over and over again, like the skin of the
antelope (krsndjina) and the sacred fire. They do not become
contaminated if it is kept with the sacred thread or in the waist
knot (paridhinavastra-granthi). In japa (prayer), homa, gifts,
Vedic study and in, rites to manes, the hand should not be
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empty of a pavitra, or kusa, or gold or silver. The sandhyi
prayer done without darbha, a gift made without pouring water
(as a sign of release of proprietorship) and prayers that are not
counted are all fruitless (p. 67).

The sacred fire has to be kept alive by offerings of bits of
wood named samit. Any kind of wood or fuel cannot be used.
Certain types of cul samit alone can be used for certain rites.
These are specified on pp. 67-68. Barley or wheat has to be
used when an offering of gfain has to be made, and in their
place, rice. Where the ritual does not specify the offering,
clarified butter (4jya) should be used, and where the deity is
unspecified, Prajapati must be inferred (p. 69). Where a
prescribed thing is unavailable for a rite, one that resembles it
closely may be used e.g., among flowers, roots, leaves, stalks,
shoots, fruits, essences and scents; and if such are unavailable,
barley can be substituted for every one of them (p.69). A
religious rite is complete only when a fee has been paid
(daksing) ; and if it is unavailable in coin, fruits or roots can be
offered instead. Various substitutes for unavailable objects are
named e.g., clarified butter or curds for djya. Threshing, pound-
ing and drawing lines in front of the performer in prescribed
rites should be single for auspicious rites and triple for those
relating to the manes (p. 70). Offerings for the manes should be
placed on the ground or on kus'@ spread over a winnower (s#rpa).

The feeding of Brihmanas is prescribed for all important
rites. For the nuptial ceremony (garbhadhina) the number to
be fed is ten; similarly for other domestic rites ; in the instal-
lation of the household fire, twenty-three; over a hundred for
the ggrayana and expiatory ceremonies ; one hundred in an animal
sacrifice, five hundred in Sauérdmani, ten-thousand in the
Vajapeya sacrifice, and forty thousand in an Asvamedha-
(horse sacrifice). The prescription is cited from the lost griya of
Yajfiaparsva. It will explain how poor Brihmanas were unable
to do even such sacrifices as the agrayani (p. 71).

The section ends with a specification of the size of offerings
made in the fire (ahuis) (pp.\71-72) and the maintenance of a
fire from dying out. Offerings have to be made in a fire that has
not died out. To kindle the flame the fire should not be stirred
by a fan or a winnower, but it should be done by blowing on it
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with the mouth. The rule prohibiting a fire being blown upon by
the mouth is stated as intended for only the ordinary kitchen fire,

THE SANMSKARAS

Samskira means * preparation,” i.e., by making things order-
ly or good. In the Brahmana a well-cleaned house is referred
to as “samskria.” ' The act of purification as a preliminary is
meant by the word in Mimdnisa works ; and as such purification
is preparatory to the beginning of a rite, all else that is prepa-
ratory, like tonsure is included under it Defined by its result,
samskdra is used to denote a rite that imparts fitness. Laksmi-
dhara does not define the word. Mitramisra defines it as “ the
high quality in the body or the spirit (#tmani), which is specially
produced by the performance of an enjoined rite.” . He states
that it is of two kinds: one confers fitness to do other rites or
actions (karmantara), like upanayana, which makes a person fit
to undertake the study of the Veda; the other merely removes
an evil taint or influence, (ill-luck) which may exist in the person
subjected to it, like the taint flowing from seed and womb,
which is removed by rites like jatakarma. The effect is mystic,
and attaches itself to the samskira. It isa preparation of both
body and mind, a step in the development of personality. With-
out undergoing samskdras, one to whom they are made obligatory
loses the opportunity of attaining the purusarthas, or aims of
existence ending with moksa. As the purpose of Dharmasistra
is to show the way to the ultimate attainment of the last puru-
sartha, and human incarnation itself is an opportunity vouchsafed
to redeem oneself by his own actions, the performance of various
samskiras is indicated by smrtis as obligatory. The statement
that after wpanayana, vivaha (marriage) and further samskaras
are not compulsory misses the obligation to live a full ritualistic

1bia, , R, 9 RR.

* Sfufd, v, ¢, 1

* yremeleafed)  ffsafrme=nsfmafite: dewe . g a1 Bl
UHETHEHA FUTRIHRISEEe:  ANGAGASET AT FIIRE: | ST

SERIAETR A AerHaggaA o srawifke: | (dewreme:,
1)



INTRODUCTION 51

life in order to attain the summum bonum. As in the Hindu
theory, the wvarnas represent gradations of advance in spiritual
attainment, in virtue of past action (karma), owing to which
the dvija (twice-born) is initially a step nearer the goal than
the non-dvija, the performance of these rites of purification
must be for all, but with such changes as are required to conform
to other rules. Thus, it is laid down (p. 96) that all samskdras
upto upanayana must be done for girls as for boys, but without
using Vedic maniras, at the proper time and in the proper
way (yathakalam, yathikramam), marriage being the only
vaidika equivalent to girls for the upanayana and its incidents
like living with the guru (gurau wisa) and worshipping the
sacred fire (agniprakriyd). Stripped of imagery, it is a denial
of upanayana to girls, and the assumption that when the sams-
kire of viviha is done for them, it includes the upanayana.
As women are denied the right to pronounce Vedic mantras, the
homas which are prescribed for some of the samskiras (other
than wivdha), should be done for them by others, who
pronounce the mantras. The performance of samskaras by the
boys and girls of a family is an obligation that lies upon its
members, and in partition, provision should be made for their
due performance in the case of both. The obligation is expressly
made to include marriage.! S'Gdras are prohibited from using
Vedic mantras, but in their case also the performance of sa#nis-
karas is indicated but without their uttering mantras. This
may mean that the ritual is done silently (t@gnim), and without
homa (fire-worship) or done, as in the case of women, by a
Brahmana “ deputy.” This is allowed in general terms by
Manu (X, 127),” whose declaration that the S'idra deserves no
samskira (IV, 80)° should be taken to mean sarmskiras with
Vedic mantras. (Kane, I1I, p. 159). That Manu was not
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for the exclusion of the S'adra from samskiras may be
inferred by his allowing that of ndmakaranam to the STtdra
(11, 33, p. 91 infra). Laksmidhara has cited Yama to show that
all samskaras from niseka (garbhidhana) to antyesti should
be done for the S'tdra as for the dvija without repeating
mantras, because when the Creator created the varnas he was
not created by the Veda, (p. 73). Laksmidhara notes that
the dictum of Yama is in the context of samskiras preceding
upanayana, which is obviously beyond the S'adra’s obligation,
like the wvratas of the initiated (upanita) and the sacrifices that
the dvija performs after becoming a householder (grhastha).
Vaijavipa-grhyasiira, which Laksmidhara cites often, expressly
indicates as obligatory to the S'Gdra but without mantras the
following samskaras: garbhidhina, pumsavana, simantonna-
yana, jatakarma, namakarana, annaprasana and caula.'

The obligation to perform samskaras is indicated by the
prescription of penances for their omission.

Laksmidhara cites a verse of Brahmapurina (p. 74) which
declares that the S'adra obtains the vivdhasamskira alone
(matra), and interprets the word “ alone ” as signifying that he
is released from the duty to do the others, such as rites in honor
of the gods which cannot be done without maniras. His citation
of authority for the prescription for women, of the performance of
all sariskaras (except viviaha) without mantras, immediately below
the above enunciation, may suggest that he was against S'adras
doing the other sarskiras. Apararka holds that the word maira
may be construed as either obligation to do them without
mantras or release from the obligation to do any of the samskaras
prior to marriage (p. 74).

Harita, describes the effects of performing the samskairas :
by garbhiadhana, the child in the womb obtains fitness for learn-
ing the Veda: by pumsavana its male sex accrues ; by simanta
it loses the taint from parents, for, in five ways may taint arise
in parents, which are overcome successively by the rites of
jatakarma, namakarana, prisana, caula, and samavartana ; by
the performance of the eight samskiras (vratas) following
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upanayana the child becomes fit in due course for doing rites
for the manes and Gods. The obligation to perform the pres-
cribed samskaras lies equally on all dvijas (p. 76). Their
number, according to Gautama (p. 76) is forty ; he omits antyesti
for the dead person. Harita divides samskaras into two classes :
brahma consisting of all upto smanam (prior to marriage) ;
and daiva which consists of the seven minor sacrifices (paka-
yajiias), the seven havir-yajiias and the seven soma sacrifices ;
by doing the first one obtains equality with the sages and
association with them in their world, while by the second, one
obtains the same with the gods (p. 77). Ia short by the per-
formance of the rites, the human frame and soul become fit for
union with Brahman. (Manu, p. 77). The list of Gautama
(upto upanayana) omits certain samskaras, which Laksmidhara
describes. These ate (1) the preparation of the confinement
chamber (sitikigrhasamskira), (2) the rite for expediting safe
delivery (sosyantikarma) and (3) anavalobhanam (garbharaksai),
protection of the foetus. An omission in both is niskramana
(taking out the child from the house for the first time), which is
also called ddityadarsana, but it is a minor rite.

The first union of husband and wife (nigeka, garbhadhina)
is treated as a sacred rite, commensurate to the responsibility of
procreating a fit son, and it is approached with due solemnity
and in a religious spirit. Mantras have to be recited before the
union actually takes place, but there is no homa on the day. The
union is to take place at the 74u (from the fourth to the sixteenth
night following the cessation of the menstrual flow) which is
regarded as conducive to pregnancy. According to some author-
ities the mantras have to be recited at every union till con-
ception becomes evident. After pregnancy is manifest, pre-natal
rites are enjoined for making the embryo a male (purmisa-
vanam). This must be done fairly early in the period of
gestation, before the sex is determined. Simantonnayana may
take place any time from the fourth month and before confinement
(yavad na prasavah, p. 83). It is to be done only for the first
conception. Pumsavana should, according to authorities (e.g.,
Apararka, p. 79) be repeated at every pregnancy, along with
garbharaksd, while others (e.g., the Mitaksara) accept Devala’s
view that one performance is enough, on the ground that it is
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for the purification of the mother and not the foetus (garbha).
The importance attached to the birth of a son, in saving
ancestors from perdition, makes the ceremony of jatakarman,
following birth of a son, specially solemn. The gods and the
manes are said to flock to the house where a son is born ; in their
honor gifts should be made and Brahmanas should be fed. The
rite of utthanam (‘' rising from the confinement bed ) commonly
known as punyahavdcanam from the benedictions uttered on the
cessation of the ten days of birth-impurity is not specially
mentioned. The father (or in his absence an agnate) should
whisper in the right ear of the newly born male child the words
‘ speech, speech ”’ and the secret name of the child (p. 88). This
is known as medhdi-jananam (creation of intelligence). The
naming ceremony may take place between the tenth and
eighteenth days after birth (p. 88), though Gobhila will
allow it to be done within a year (p. 89). Rules for the
names to be given to the child, according to sex, and caste
are briefly indicated. They should reflect their wvarna,
future duties and the luck desired for them. The first feeding
of the child with cooked food (@nnam) may be done after it is
six months old and before it is a year old (p. 93). Caula or
tonsure should be done for children of the twice-born caste,
after the first feeding, or upto the third year, according to the
family custom (p. 95). Laksmidhara’s account of caula seems
to confine it to smale children, but Manu’s dictum that all
samskaras (asesatah) should be done for girls as for boys, but
without repeating maniras, except in vivaha, would imply that
caula should be done for girls also. Mitramisra (p. 317) (appa-
rently reflecting usage) says that the tonsure of a girl should
follow family custom (yathd kuladharmam), and either it may
not be done at all, or be a full tonsure (sarvemundanam) or
leave a tuft of hair (sikha) on the head.

PosITION OF THE UNINITIATED BOY (ANUPANITADHARMA)

Infancy extends upto the first feeding with cooked food,
according to S'atatapa, childhood upto tonsure, and boyhood
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upto initiation (maufijibandhana). To remove impurity following
from the touch of a menstruous woman, sprinkling with water is
enough for an infant, and sipping it for a child ; and in the case
of boys (uninitiated) a full bath is needed to remove the impurity.
Apastamba refers to the view that infants are not impure before
their annaprisana, or their first year, or till they can know the
cardinal points, but holds that there can be no impurity till
initiation (p. 99). Before it, a boy can eat the Jeavings of the
food of his parents, eat interdicted articles (like garlic or stale
food) and eat as often as he likes, need not observe rules about
voiding wurine etc. and needs nothing but mere washing to
cleanse himself. He should not be allowed to perform obla-
tions in the fire, or make Bali offerings, nor when he has to
do a srdddha recite any maniras but only say ‘svadha.”
If he is a Brihmana boy, he should not drink wine.
He will be like a S'tdra, but his touch will not convey
pollution (asuddhi) to a dvija. After upanayana, he becomes
liable to the disciplined life in which the relaxations will
disappear.

UprAaNAYANA (ParvaA II, pr. 100-124)

The samskira of upanayana is the most important of
all. What garbhidhana is to the creation of man, that
upanayana is to that of his personality. It is in this sense
that it is deemed a second birth. Manu II, 169 inf.
p. 100) speaks of three births, the first from his mother, the
second when his girdle is tied on (i.e., when his upanayana
takes place) and the third when he is initiated in a Vedic
sacrifice. As the qualification for the last arises from his
initiation into the Veda, the third birth has been rightly
construed as complimentary, to stress the importance of the
second. This is why the three first wvarnas are termed
dvija, twice-born, while the Sadra is ekajati, i.e., once born.
All samskaras preceding it only lead to it. One cannot be
initiated unless his prior sarmskiras have been performed,
and if any of them has been omitted, it has to be
re-done before the wupanayana, and the prayascitia (rite of
expiation) prescribed for the omission must be first done. In
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the same way, as marriage is said to be the upanayana for
girls, any similar omissions of samskaras in their case must be
made good before they can enter into wedlock. One born to
Braihmana parents is called a Brahmana (though for ritualistic
purposes he will be treated as the equal of a S'udra), till his
initiation, when he becomes a dvija (twice-born) ; he is called
a vipra, when he has studied the Veda; and he is called a
grotriya in virtue of all the three (A¢ri. 141-142). Upanayana
is the prelude to Vedic study (adhyayana), and that is why
one of the rites in the ceremony of initiation is medhdjanana,
i.., creation of spiritual intelligence. It corresponds to
medhdjanana in the rite of jatakarman (p. 75). The formal
initiation of a child in letters is not treated as a samskara
in smrtis, but vidydrambha has always been an important
domestic event, and is done before upanayana and after caula.
But brahmavidyirambha, i.e., initiation into the Veda is only
possible after wpanayana. After it both Vedic and secular
education go together during the period of studentship (brahma-
carya), though the smrtis refer only to the former, as their
attention is concentrated on the rites for the Brahmana mainly.
It is by such study, which cannot be accomplished without
upanayana, that the second of the three debts (rnatraya)
viz., the debt to the sages (rsirna) can be discharged.
Upanayana wmarks entry into the first of the four stages
(asramas) of life to a dvija, and the first dsrama is the portal
to both family life (garhasthya) and to that of an ascetic
(sanyasin), which constitute the second and fourth gsramas. A
dvija cannot be married till his upanayana has been done, and
he has been formally admitted to the first asrama. It is its
vital and basic nature that makes brahmacarya so important,
and its regulation by minute rules, a matter of vital social dis-
cipline. The division of society into warpas and of a man’s
life into stages or dsramas is equally aimed at the spiritual
advance of man, and the attainment of the ultimate end
of emancipation. Both parts of the plan go back to the
earliest history of Aryan India. In Vedic literature there is
evidence of the features of brahmacarye and of the rites

of the upanayana-samskara. Upanayana is provided for in
Avestan literature.
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QUALIFICATION FOR UPANAYANA

Only a ‘dvije’ by birth can be initiated: i.e., he must be
the son of parents, who are both of the regenerate castes. All
samskdras upto caula must have been done prior to upanayana.
He must possess sufficient intelligence to be able to understand
his duties and submit to the discipline of brahmacarya. This is
why the ages normal for entry to upanayana are fixed for the
three castes respectively as the eighth year from conception, the
eleventh and the twelfth. (If reckoned from birth, the figures
would be each less by one, as in Laugaksi’s reckoning, p. 101).
It is open to initiate a boy of the three castes at the ages of five,
six, and eight (Manu, 11, 37, p. 102) but it is exceptional, and is
allowed to those who wish to gain special powers for the initiate.
The contradictions that seem to exist in the indications of ages
mentioned by different smrtis (pp. 101-102) are thus resolved by
Lakgsmidhara : the general opinion of smrtis is that the normal
" ages are the eighth, eleventh and twelfth, reckoning from con-
ception, for boys of the three varnas. The upper limits of age
within which the initiation may be done without expiatory
rites are the twelfth, sixteenth and twentieth years, and
with such expiation the sixteenth, twenty-second and twenty-
fourth years; and after these limits the uninitiated are reckoned
as having “fallen” (in caste) by omission to get initiated into
Savitri-mantra and to have become vrdtyas, whose rehabilita-
tion, before being initiated, will have to be done by the vratya-
stoma rite described in the Tdndya Brihmana (XVIII, 4). Itis
not permissible to intermarry with vrityas (p. 104).

Among disqualifications are drinking wine and unchastity,
which can be rectified by prayascitic (proper expiatory rites)
and blindness, insanity and dumbness (p. 103). The indication
of unchastity in the candidate for initiation appears to
contemplate the adolescent or grown up candidate, whose
initiation has been deferred beyond the normal age. S'adras
cannot be initiated. The interdiction of upanayana to those
whose credentials have not been examined (a-pariksita) must
refer to the examination of grounds for disqualification. The
story of Jabala Satyakdma in the Chandogya Upanisad (IV, 4,
1-5), who was questioned about his gotra before initiation, is an

8
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illustration. Those whose actions have condemned them
(dustakarma) are not eligible till they have expiated the lapses
(p. 105). In the case of even very young people the exemption
from ordinary impurity is expressly excluded from the commis-
sion of grievous sins like drinking liquor (madyapina, p. 105).

INITIATION

The initiation is to be done by a guru, who, after it is done,
should first teach the boy the rules of ritual, purity (sauca),
proper conduct (dcdra), the method of tending the sacred fire
(agnikirya) and the performance of the twilight prayers
(sandhyopasand), according to Manu (II, 69). A second dictum
of Manu (II, 140) defines the dcdrya as the twice-born person,
who having performed the initiation (upaniya) of the pupil
instructs him further in the Veda along with the works on Vedic
ritual (kalpa) and the Upanisad (rahasya), (inf. p. 206).
Yajfiavalkya (I, 34) distinguishes the guru and the dcarya : the
former is he who having performed the sarmskiras ending with
the upanayana (kriyah krtvd) gives the pupil the Veda i.e., the
Savitri, while the latter is he who does only the upanayana and
teaches the Veda. If a father does both, as in Vaidika families
will be normal, he is both guru and dcirya. This is also the
view of Manu (II, 141-142, p. 206). Two verses of Yama are
cited by Laksmidhara in two different places (p. 105, in
introducing the topic of upanayanz, and p. 207, in dealing
with those who are entitled to homage from the brahmacarin),
which specify the “moral qualities, and Vedic knowledge that an
acarya should possess. The context in which the citation is
first made seems to suggest that it is only the possession of
such qualities and knowledge which will entitle a father to act
as guru in the upanayana ceremony. Visvaripa (Yajsa., I, 15)
states that the word guru in the verse definitely means the
father, who must officiate in the upanayana. He cites a Vedic
authority for making the father do the initiation.! But even in
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the earliest times the initiated boy was often sent to the house
of another guru, who accepted him and looked after his further
training.! The rules for getting food by begging show that the
brahmacarin could not have lived with his own family in ancient
times. In modern times few fathers have the Vedic qualifi-
cations for officiating in the ceremony of initiation, but the
custom of having it done by the father continues. There would
be no need to describe the end of the period of brahmacarya as
a ‘return’ (samdvartana) if the brahmacadrin had lived all the
time in the parental home, nor will there be need to emphasize
the married girl’s finding in her ‘service to her husband ’ the
substitute for living with the guru, and in her ‘ household work’
that for tending the sacred fire (Many, 11, 68, inf. p. 96), when
she is treated as having had upanayana.

The candidate for initiation should, after tonsure and bath,
be decked with ornaments (Paraskara, 11, 2, 6), be clad in
unwashed and new clothes, be provided with a yajAocpavita
(sacred thread), a girdle (mekhald, mauiiji) and a staff (danda).
He should then approach the initiating guru, who, after a homa,
in the course of which a samit (piece of fuel-stick) is placed
silently in the fire by the boy, takes hold of him by the thumb,
after investing him with the sacred thread and tying the girdle
round his waist. The guru sits close to and face to face with
the boy, so that they see each other, and slowly repeats the
Savitri verse, pada by pada, and makes the boy recite it, and at.
the end they recite the whole verse together. This is the rule
in regard to the initiation of a Brahmapa boy. From that
moment the initiated should not omit recitation of the Savitri
at the appointed daily prayers (p. 115). Then having taken
the staff (danda), worshipped the Sun (with the madhyihnika
prayer), and made a circuit (pradaksing) of the fire, the brahma-
carin starts on his alms-collection (bhaiksacaryd).

It may be noted that, before his tonsure, as the first prepa-
ratory rite for the initiation, the boy is made to take some food
along with some boys of his own age. This is known as
kumirabhojana. This, along with his decoration in ornaments,
is indicative of the petting which a child receives in the family

-1The Upanisads give instances of learned fathers who placed their sons
uader other teachers.
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circle and which will cease after the upanayana. After he has
been inducted in Savitr?, invested with the sacred thread
(yajfiopavita) and the mekhald (girdle), and given the staff,
(danda) the boy is a complete brahmacarin, entering upon the
ascetic discipline of a life dedicated to Vedic study. Hereafter,
there is meaning in the statement that his mother is not his
natural mother but Sdvitri. After the brahmopadesam, the new
clothes he has worn and his ornaments are taken away, to show
the change that has taken place in his life. It may be noted
that the first and last dsrama, i.e., of the brahmacarin and that
of the sampdsin are both mendicant dsramas. Members of
neither have the right to cook their own food, but must get it as
alms (bhiksa) from others. It is part of the discipline that even
the quantity of the food they can consume is specified, eight
mouthfuls being the limit for the sanyasin (astau grasah muner
bhoktum) and an unlimited quantity for the brahmacirin
(amitam brahmacarinah, Moksakanda, p. 59). In dealing with
the rules about eating, Laksmidbara cites (p. 124) a smrti
verse which states that for keeping up their strength an unlimited
amount of food should be allowed to the fire, the draught-ox
and the brahmacarin. The student must hereafter depend upon
society for his subsistence,

The ascetic (sanyasin) is completely cut away from society,
except for the food he may get by begging. The brahmacairin,
on the other hand, is only cut away from his family. He
becomes a member of his guru’s family, and the relations of the
natural family are held to be repeated in the guru’s family circle
for him. He may inherit, like a son, from his guru: his co-
students, like brothers may be his heirs. He is not, like the
ascetic forced into a life of wandering, but remains with his
teacher for years. His Vedic study is uninterrupted by domestic
events, like birth and death, but his social relationship which
centinues, is indicated by the cessation of his study in the inter-
val between the death of a king and the accession of his
successor. The rule that he should get his first alms from his
own mother, mother’s sister and sister, whom he addresses
as ‘Lady’ (bhavati) when soliciting alms, precisely in the same
form of the words as he uses to strangers, emphasizes his separa-
tion from the family circle. The further rules that, in selecting
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houses from which he might collect alms, he should prefer
those of strangers, and only on failure to get food from them
he should approach those of his cognates, agnates and teacher
(p. 127) stress this feature. The common idea that the
brahmacarin is fed by the teacher is incorrect ; the boy must
bring @il the collected food to his teacher, and even coin or
precious things, thrown into his begging bow!l (which should
not be of brass) and with his permission eat the food alone
and in silence. If the teacher is absent, permission must
be obtained from the guru’s wife, son, etc. (p. 119). Food
obtained by begging is regarded as purer than that given out of
affection (p. 119). The food is begged not for himself, but for
the dcirya. He should eat what he gets gladly, (p.123), i.e. show
no repulsion or disgust. As the rule is the same for the brahma-
carin born of a rich or a poor family, it generates a feeling of
brotherhood and equality. Flesh food should be avoided in
begging (p. 118). Honey accidentally given as alms and consumed
does not contaminate the student, who has to avoid all luxuries.

Laksmidhara gives what he considers authoritative dicta on
the nature of the clothing to be worn by the student, of each
varpa, the composition and length of the sacred thread and
girdle for each varna, the trees from which the staff can be cut,
the length of the staff, and the qualities it should possess. Like
the ascetic, the student must always carry his staff. According
to Apardrka (p. 57) the uses of the danda are support, protec-
tion against cattle and guidance (by plumbing) when crossing
a stream.! But the staff was more symbolic than utilitarian,
standing for the brahmacdrin’s submission to the spirit of
Punishment, (Danda), which upholds the entire world. The
kinds of wood used will not make the staff useful for the pur-
poses mentioned by Apararka.

RULES oF PURITY (S'AUCAM)

Ritualistic purity is necessary for the solemn performance
of the daily prayers and the maintenance of the sacred fire.
Ordinary corporeal purity is necessary for ritualistic, but the
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sipping of water (dcamana), repeating certain mantras while
doing so, and sprinkling (marjanag) are even more important.
When physical cleanliness is ensured, it is made perfect only
after dcamana, which marks the final stage of purification of
body and mind, by the association of sipping and spraying with
mantra and touching various parts of the body. For each of
the acts mystic effect is indicated.

ACAMANA (SIPPING WATER)

Acamana is done thrice, each time reciting a holy name,
and a mantra, beginning with the pranava or Omkira, for which
the utmost holiness and efficacy are attributed. The mystic
virtues of O#ikara are elaborated by Laksmidhara in Moksakinda
(p- 196 ff). In Brahmacarikinda he deals similarly with
acamana. It should be done in clean water, and not water
taken from rain-spout, puddles or from contaminated sources or
from foam (pp. 132-133). It is associated with the performance
of pranayame, whose mystic qualities are dealt with in Moksa-
kanda. The decamana is prescribed, after the washing of the face
and feet, as necessary for the removal of every kind of impurity,
pollution, mental no less than physical. For example, it should
be done if one had conversed with S'tidras or with outcastes
(patitah), (p. 139) or spoken harshly or angrily (parusabhasana),
or falsely (anriabhisana). As such incidents might occur in
places in which water is not immediately available for dcamana,
touching the right ear is indicated as a substitute (srotricamana).

The sipping has to be done, squatting, with the hands
held between the knees, and not crouching, or standing, or
standing on a terrace, or lying down, or walking, or standing
in water, or talking in the middle, or looking down upon one’s
own body, or with loose clothes and loose hairtuft (muktakesa)
or touching with the hand the body below the navel. It
should be done by taking the water in the cupped right-
hand shaped like the ear of a cow (gokarma). One should
face the east or the north, when making dcamana (p. 130).
One should not wear shoes or sandals when making dcamana
nor do it ina fit of dbsentee of mind (acittah, p. 131). When
one hds woke up from sleep, or risen from eating, cleared his
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throat, drunk any fluid, taken an oil-bath or any bath, washed
the feet, excreted, urinated, had emission of semen, etc., he
should do one more acamana. He should do an dcamana when
he has come out from the street or touched any unclean thing.
Acamana should not be done when one is nude, or even when
his waist-knot is loose (muktakaccha). It is required when one
has undergone impurity, but certain things are declared as not
impure (pp. 140-145) and as exceptions to the obligation to sip
water as purification. The spirit of accommodation to diffi-
culties is illustrated by Brhaspati’s rule that one is not con-
taminated by failure to make immediate deamana when he has
excreted or become impure at night, or in a forest or a waterless
tract, or in a place infested by robbers and wild animals with
valuables in hand. In all cases, after physical ablution, dcamana
completes the purification (p. 145).

CLEANLINESS (S'AUCAM)

A whole parva (VI) is devoted to this topic. Most of the
regulations reproduced in this section are sanitary and the
reasons for them are obvious. Not only is one asked to clean
himself but also dispose of excreta in a proper way. In the
rules to face certain cardinal points when urinating or voiding
night or day, some mysticism is apparent. The prohibition to
pollute river banks or beds, or water, (running or standing)
or cremation grounds or holy places, roads, sacrificial grounds,
and sown fields, (upta), or to make water from terraces
(sopanat) are all reasonable. The means of physical purifi-
cation suggested are such as can be easily obtained, e.g., water,
earth. Here also the spirit of accommodation is seen in the
prescription of only half the purification needed by day for
night pollution, and a fourth for those who are diseased or
infirm or distressed (@fura), p. 160.

THE TWILIGHT PRAYERS (SANDHYZ UPISANA)
(PARVA 7, PP. 162-182)

When the teacher has initiated the pupil, he should,
according to Manu (II, 69) instruct him properly in the
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rules first of purity (saucam), proper demeanour (dcdra), the
tending of the fire (agnikirya) and the twilight devotions
(sandhyopasana). Laksmidhara, who invariably follows the
order of enumeration in Manusmsrti, takes them however in this
order: saucam, including dcamana, Sandhya, agnikirya and
dcira, as logically the personal purification and mental clarity
are to precede the approach to the sacred fire and are the first
things in personal conduct.

Sandhyi means literally the point of junction, i.e., between
night and day, i.e., twilight. The two daily prayers should be
made at sandhyd, and they are named sandhyopasana, and even
sandhyd itself, by recognized usage, as pointed out by Medha-
tithi (II, 101).) Sandhyd is the time when it is neither fully
light nor fully dark (na sarvam tamah ksinan, napi pariparnam
prakisa esa sandhyd—Medhatithi). The proper time for per-
forming the morning and evening devotions is stated to be when
the stars are still visible in the morning and a few stars are
becoming visible in the evening. The morning sandhya must be
begun before sunrise, and finished when the solar disc becomes
visible above the horizon ; the evening sandhya should be con-
cluded when the stars appear. The normal time indicated for
doing each is two nddikas (48 minutes or a muhdrta) : it should be
begun in the morning before the sun appears and in the evening
before it sets. But one may take longer time, if he does not
contravene the rule against bathing by night for the first
sandhyai.

The grhyasiitras indicate only the two twilight sandhyas,
but a third prayer at noon, when the afternoon meets the fore-
noon, is also prescribed. According to Yogi-Yajfiavalkya (p. 171)
the presiding deities of the three are Gayatri for the morning,
Savitri for the midday, and Sarasvati for the evening. Savitrl
is white in complexion, Gayatri is ruddy, and Sarasvati is
dark. He who does the sandhyi worships Visnu id.e., God
(p. 172). On the day of the upanayana, there is no time for
the morning devotion, for the mid-day sandhya the worship of
the Sun is done, and the life of the Brahmacarin starts with
the evening sandhyd and worship of the Fire.
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The three sundhyds should be done by a dvija (p. 172), The
sanydsin and the vanaprastha as well as the naisthika should
take a bath before doing each sandhyd, and the others should
bathe only before beginning the morning and evening devotions.
If one is unable through illness or ‘ bad time’ to bathe, he may
purify himself by sprinkling (mdrjana) along with appropriate
mantras (p. 172).

The first sandhya should be done standing (as also the mid-
day prayer) and the evening sandhyd should be done sitting.
(This will not apply to the jape, which is done sitting, after
repeating an dsamamantra). The best places for doing the
sandhyds are outside one’s residence : performing them in cow-
pens (gostha), rivers and temples will progressively add to the
merit accruing (p. 164).

The proper purpose of the sandhyd is to cleanse oneself of
sins (papa) committed in the intervals between two sandhyas. This
can apply only to minor sins, born of the mind, speech, hands,
feet, belly and the generative organs according to the formula of
the prayer daily uttered. As illustrations of the sins that are
overcome the following are mentioned: telling falsehoods
(anytam), smelling spirits (madyagandha), sex-intercourse by
day (diva-maithunam) and eating the food of an unrighteous
person (adhdrmikah, vrsalah, p. 163). Drinking wine will count
as a major sin, which cannot be overcome by the daily prayer
alone. Such sins should also have been committed inadvert-
ently ; deliberate intention will intensify the sin (p. 163).

The steps in the sandhyd are primarily these: bath,
deamana, after washing the feet and rinsing the mouth, marjana
{sprinkling with water along with appropriate purificatory
mantras, pp. 167-168), offer of the arghya water after repeating
over it the Gdyatri-manira (a rite which flings the three crores
of goblins, named Mandehas, intc a far-off dvipa, when they
make their daily war on the Sun), the jape (muttering the
Gayatri a number of times, after doing a number of prandyamas,
preceded by the pranava) and the upasthing, i.e., the worship,
by recitation “of appropriate ks of Mitra in the morning,
Varuna in the evening, and the Sun in the noon rite.

The mantras have to be recited, after mentioning, as enjoined

in the Paribhasaparva the names of the rsi, metre and devatd.
9
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The Bribmanpa who performs the sandhyas scrupulously
does not lose his warpa if he reincarnates (p. 162). The
sages attained longevity by long continuance of sandhya
performance (p. 179). He who does not understand (avijiiata)
the sandhyid and he who omits their performance are in effect
S'tadras, and are to be excluded from sharing in all rites of the
twice-born (p. 180). How can any one be termed a Brahmana,
who, born as such, omits the sandhya ? A righteous king should
make such Brahmanas do the work of S'tdras (p. 181). The
rite should be done silently ; he who does so constantly dwells
in heaven for a thousand years of the gods. The heart of the
prayer is the Sdvitri mantra, in which the Brahmacirin is
initiated at the Upanayana. Though not expressly stated, the
meaning and significance of the Gdayatri and of the various
mantras must be taught to the acolyte by the guru, for, as stated
by Yaska, he who merely recites the Veda without grasping its
purport is a mere pillar to carry a burden.

TENDING THE FIRE (AGNIKIRYAM)
(Parva, VIII, pp. 183-184)

The Brahmacari should daily tend the fire by dropping into
it bits of fuel (samit) collected by himself, in day-time, and
after doing so he should worship the Fire (Agni), the Sun
(Strya), the Moon (Candra) Soma, Mitra, Vayu, Varuna and
Brahman. It is optional to do the rite twice, once in the
morning and once in the evening, but the evening performance
is compulsory through out the duration of Brahmacarya. Harita
tells a story as to why the student should worship the Fire.
Once upon a time Death seized the Brahmacirin, whom the
Fire (Agni) released from the clutches of Death ; hence to keep
off Death, the Brahmacirin must continue the worship of
the Fire.

ABHIVADANA—UPASAMGRAHANA (SALUTATION)
(Parva, IX, pP. 185-197)

_The learning of proper demeanour is a chief duty of the .
student. The first is showing reverence to those to whom honor
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is due. It is signified by prostration followed by the recitation of
the name and gotra of the saluting person, and ending with the
clasping the feet (samgrahana) of the person saluted. The
entire proceeding is known as abhividana. Salutations are:
merely making prostration or saying namal, getting up in honor
of a person (prattyutthina), saluting (abhividana), upasamgra-
hana (clasping the feet of the saluted person) and return of the
salutation (pratyabhividana). The student should make the
salutation when he has bathed and is pure. After doing his
sandhy@ he should salute elders (guravah), including his
teacher. The salutation consists first in making a prostration,
and then after getting up, taking the cupped palms to both ears,
and reciting his name and gotra, with the exordium ‘I salute’
(abhividaye), and ending with Bho, to draw the attention of the
person saluted. He should then bend and bring the cupped
right hand or both hands to the feet of the saluted person. The
person, who has been saluted thus, should reciprocate by calling
the name of the saluting person, and giving him a benediction.
This is known as pratyabhividanam. Women (who are fit for
salutation) other than the mother and the wife of the Teacher
should be saluted by simply repeating I salute ”” without men-
tioning name and gotra. The saluter must cross his hands
(vyastapani), when touching the saluted person’s feet (p. 187),
so that his right-hand touches the right foot and the left-hand
the left foot (Baudhiyana, p. 188). The ears are covered “ to
compose the mind ” (manas-samadhinartham). Touching the
feet need not be done to the dcarya every time, after it has been
done once in the morning after sunrise (p. 188).

Abhivadana, according to Apastamba (D.S., I, 5, 12-13),
may be of three kinds: nitya (obligatory), naimittika (occa-
sional) and kamya (undertaken for a desired end). Saluting
elders, when they return home (prosya) after a journey, is
naimittika ; salutation of the Guru is mitya; and saluting an
employer is kamya. In the same way, in a kanyadana, gift of a
daughter in marriage, the father of the girl has to salute the
bridegroom, who may be much younger, because he is the reci-
pient of a gift (déna). Manu and Yama give an esoteric expla-
nation for saluting elders: a young man’s pranah (vital airs)
mount upwards, as if to leave him, when an elder approaches,
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and they go back to their normal position, when the elder is
duly honoured, (p. 190). The moral is that one owes it to
himself to show honor to those to whom honor is due.

There lies a duty on the person saluted to return the salu-
tation by a benediction. One who does not know how to make
the return honour (pratyabhividana) need not be saluted by an
abhividana. Courtesy may be simply shown to him by rising
from one’s seat, as he approaches, (Magnu, II, 126, p. 186), or
he may be treated as a S'idra. Courtesy should beget courtesy.

Opinion is divided among authorities as to whether both
palms should be taken to the ears by the saluter or only the
right palm. Madanaparijita (p. 27) reserves the first to
learned men.'

Certain relations are entitled to abhivadana, e.g., brothers
or other close relations of mother and father (p. 189), elder
brother, teachers other than the guru, but including teachers of
laukika or worldly subjects, like Arthasastra (p. 191), father-
in-law and the presiding priest (r¢vik, p. 192). In the salutation
of the husband by the wife in marriage, the need for adherence
to the rule of reciprocity or pratyabhivadana does not arise
(p. 192) according to Laksmidhara, who thereby adheres to the
view of Gautama, who refers to an alternative view (Gau-
tama, VI, 6).

During accidental or specific impurity neither offering nor
receiving salutation is permissible, as for instance in asauca of
either party or if one has been polluted by entry into a cremation
ground or by touch of an asprs'ya (untouchable) like a candala.

A Brahmana of good conduct (supantritah) who knows only
the Savitri is acceptable (varam) for salutation but not one who
eats everything, sells all things’ (sarvast, sarvavikrayi) and does
not restrain his inclinations to break the rules (p. 190).

In regard to women, the mother and grandmother, mother’s
sister, elder brother’s wife and mother-in-law should be saluted,
—as well as wives of the teacher who are of savarpa (of the
Brahmana caste), by abhividana as well as upasamgrahana, but

' eI FaeaaE R QudeidTe—* sesafy
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in the case of young women, if the saluter is over the adolescent
age, the clasping of the feet must not be done. Itisin line
with the prohibition of helping the young wife of the teacher at
her toilet and of other undesirable acts of intimacy. In the case
of wives of the teacher, who are not of his varna, it will be
enough if respect is shown to them by getting up {rom the seat
on their approach (p. 192). When the officiating priest, the
father-in-law, paternal uncle and maternal uncle are met, it is
sufficient to honour them by addressing them (abhibhasana,
p- 193) and withana (rising from the seat), and they need not
receive abhividana. In saluting persons in a group, they should
be saluted in the order of their age, and their wives in the order
of the husbands’ ages.

The rules of abhivadana refer to salutation of those of
the same wvarpa or caste. A Brihmanpa should not salute a
Ksatriya or one of lower varne. When one of superior varna
is met by one of a lower varna, the latter must first offer saluta-
tion to the former, who should return it by an enquiry in the
appointed form: d.e., about his prosperity and health (p. 196).
The knowledge, good record—(karma) and guna (good qualities)
of such a person are irrelevant. A classical example of an
apparent violation of the rule occurs in the Ramayana, Kiskindhi-
kinda, 111, 3, which mentions that Hanuman, who had been sent
by Sugriva to meet S'ri Rima and his brother, in the guise of a
bhiksu, salutes them, after approaching them reverentially,

Tatah Hanuman sa vaci slaksanayd: sumanojfiayi |

Vinitavadupigamya Raghavau pranipatya call

Ababhise . . . )
saluted them and spoke. A bhiksu is a sanydsin and a Brakmana,
and neither can salute Ksatriyas who are householders (griastha).
Hanumin’s lapse is explained by commentators as due to his
being overcome by the splendour of their appearance, or
forgetting that he was in disguise, or by taking bhiksu to mean
(as is mot permissible) as a mendicant Brahmacarin, who would
also be precluded from saluting Ksatriyas.

It is not proper to attempt a salutation when one is
engaged in bhiksd, is carrying a water-pot, or holding flowers
etc., in his hands, or carrying food or fuel-sticks (samidh) or
fire, or interrupting a japa one is engaged in, or when one is
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a member of an assembly (parisad, samaviya, p. 195). He
must not offer a salutation sitting in a carriage nor on a raised
place (p. 194). Nor should he continue talking to one person
when he is being saluted by another. In accosting S'tdras, he
should remember to do so only after he has had his food (p. 196).
Omission to make an enquiry of the welfare of the person
saluting makes the negligent person share in any demerit which
has accrued to the saluter. Hence one must put a junior or
an inferior at ease by making a kind enquiry first (parvabhdisi).
The condescension is a mark of high breeding. S'ri Rama is
described as having had this virtue. If one meets a woman
in the forest, she must be reassured by speaking to her
first (p. 198). To speak to a S'idra who passes by without
saluting him (apranamate sidre) is for a Brahmanpa to join
him in perdition. The S'udra who, through pride of position
or authority or learning, neglects to honor a Brahmana commits
the equivalent of an inexpiable sin (mahapatakatulya).

GROUNDS OF HONOR (MINYAKIRANA)

By showing respect to persons to whom it is due, a man
does his duty by himself and by society. This is why it is one
of the first duties taught by the teacher to the student (brahma-
carin) to cultivate the habit of honoring deserving persons
(Taittiviga Upanisad, 1, 11). Honor is shown to a person by
standing up when he approaches, by waiting to be spoken to,
by saluting him according to his varna and relationship, by
circumambulating him .(pradaksinikriya), by making him walk
in front, and by offering him madhuparka (which is the bighest
honor that can be shown) or flowers, or sandal. Besides
enumerating those whose relationship or position makes their-
claim to honor obvious [e.g., parents, elder brother, wives of
the father other than the mother, elder sister, elder sister’s"
busband, father’s contemporary and friend, teacher (guru),
preceptor (dcirya), uncles, both paternal and maternal, and
parents-in-law] the relative position of all those one must
honor is discussed in smrtis. It is not enough for a brahma-
carin, who, though subjected to an ascetic discipline for his
own good in the teacher’s household (gurukuls), has still to
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move with others even in the first ds*ama and to be prepared
for social intercourse later on as a householder, to be content
with a mere learning of the Vedas and books. This is why
the Guru is enjoined by the Taittiriya Upanisad to commence
instruction in high morals and social demeanour as soon as
possible after upanayana'! A teacher who is satisfied with
imparting mere book-learning is missing an important duty,
if he fails to instruct the pupil in the rules of good manners.
Laksmidhara devotes four parvas to the topic, including the
reciprocal duties of teacher and pupil.

In an educational atmosphere the veneration of the teacher
is the most obvious feature, and all other persons to be honored
are measured to the pupil against the guru. This is why
Devala mentions (p. 199) ten Gurus: teacher, father, elder
brother, the king (mahipatih), maternal uncle, father-in-law,
employer (¢74d) or protector, paternal and maternal grandfathers,
paternal uncle and superior in caste (varpajyestha). Their
wives are equal to wives of the teachers, to whom the same
respect is due as to the teachers, with one addition, vis., foster-
mother (dhitri). -

Harita explains that service of the ‘Guru’ (guru-susragsa)
is undertaken for the acquisition of wisdom (j%dna) and two
purusirthas, viz., Dharma and Artha i.e., fulfilment of duties
and acquisition of wealth and well-being. Gurus are ‘ of the
earth’ or ‘of heaven’ (bhamistha and divistha). Agni and
other deities are the gurus in heaven ; service to them takes the
form of japa, homa and arcana. The mundane gurus are parents
etc. Harita’s list of them includes the ascetic, the king and
seniors in age, wisdom and austerities. Laksmidhara pointedly
explains that “rdja” means “ruler of the earth” and nota
Ksatriya ruler only.

1 ygaTaEEIsFAaTRmAgTRa | G 9% ) W =\ @I
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Honor or deference is shown to the Guru by not sitting
with him, arguing with him, and by not displaying towards him
anger, harsh speech, pride (ufseka), playfulness, laughter, and
love tokens (p. 200): that is signs of familiarity. Hating the
Guru for any reason is most sinful (p. 200). Among the Gurus,
five are pre-eminent : mother, father, teacher, elder brother and
supporter (bhartd). They should be served even at the sacrifice
of one’s life (pranatyigena), especially a master, whose food has
been eaten (p. 201). The parents and the teacher are those
most entitled to every honor, service and sacrifice, and of them
the mother stands first (p. 202). Among virtues the love to the
mother is supreme.

Visnu includes among gurus he who prevents one from
committing an unrighteous act. To a woman the only guru is
the husband.

What are the things the possession of which entitles to
honor ? Smrtis agree in counting these as five: learning, age,
wealth, relationship and conduct; but they differ as to their
relative importance. Manu puts wealth lower than all the
others ; Vasistha places it above all but ‘ learning’, é.e., above
age, relationship and rectitude. Laksmidhara reconciles the
conflict by ruling that the superiority of wealth is applicable
only to wealth acquired in legitimate ways and destined for
righteous uses (p. 203) ; the high, middle and low position given
to karma by Manu, Gautama and Vasistha should be explained
as referring to action that reflects devotion of spirit in which it
is done (sraddha), in its being done in accordance with the
direction of men learned in the Veda and of one’s own inclina-
tion respectively. He also explains that the respect due to mere
age is for one in the nineties (dasamyivastha).

The drift of the gradation of gurus entitled to honor is
to show that the student is not to be taught to despise, because
of the ascetic discipline he is subjected to in his educa-
tional interest, wealth and position, as well as kinship. The
stage of studentship is a preparation for life in the family and
society and under an organized government, and not merely for
the ultimate Freedom, to which further training in life is needed.
The emphasis on learning and conduct is just. The veneration

due to great age is signified in the usual picturesque form by
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saying that even a S'tidra in his nineties is entitled to veneration
from advija (p. 204).

Consideration for others, as may be their due, is to be
learned early. This is why “ rules of priority on the road ’ are
indicated, which show consideration to age, sex, infancy,
illness, burdens and the unrestrained nature of a horse-drawn
chariot (Vasistha, p. 204). 1t may recall to mind Muhammad’s
admonition to respect the man with a burden and the bearers of
a bier. Similarly the dumb, the blind, the insane, the drunken
man and the boy are entitled to be given priority in traffic. The
inclusion of the prostitute (pumscali) and the outcaste (patita)
among these, as entitled to priority on the road, may be
explained on the ground of their being moral derelicts. Preg-
nant women are to be given priority too, as well as the snataka
(the graduated Brahmacarin), the sanydsin, and those who excel
in learning, art, and good qualities (vidya-silpa-guna-prakrsta).
Women must be allowed to use the road before men. The man
of the lower varna must make way for one of the higher. The
bride takes precedence of every one, and way must be made for
her when she is taken home after marriage (p. 205). The king
takes precedence of every one except the snitaka. The com-
pletion of the period of training as student, with its strict
regimen, is to be treated as an event of not mere individual but
of social significance. One more properly trained recruit to
organized society such as the smataka is, and a prospective
citizen-householder, who will uphold the social order, must
have the importance of his worth recognized. It is homage
to the potentialities of the #rained Brahmacirin, as well asa
tribute to his success in coming to the end of a long term of
rigorous discipline.

The relative gradation in honor of various gurus is further
considered in parva 11, (pp. 206-210). The ‘teachers’ are
graded in this order, each succeeding one being higher than the
preceding: he who teaches one Veda or some a7iga, as a matter
of livelihood (upadhyiya); he who performs all the sarmskaras
from procreation to upanayana (guru) : and he who ‘gives’ the
Veda to the initiated (upanita) boy, i.e. acirya. The man of
rectitude and Vedic learning is the equal of the Zcirya in the

claim for honor. One dciarya is worth ten wupadhydyas, a
10
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picturesque way of signifying the superior status of the giver of
continuous Vedic training of what we would now term con-
tinuity of academic life. He who is master of the Purénic lore
and the Veda is called a mahaguru or pravara (p. 208), which is
a way of indicating the value of this literature in education. The
rtvik is he who guides the performance of sacrifices great and
.small and makes it possible for Vaidika-karma to be done.

The idea that the best instruction is that given from the
mother’s knees and from the father is signified picturesquely by
placing the mother at the head of teachers, and the father below
her, but above all formal instructors (p. 209). The mother
bears the son, and feeds him (dharani posani ca, p. 209). A son
will not get expiation for not showing honor and affection to a
mother, except by the performance of the squtramani sacrifice.

The emphasis of natural duty to parents is countered by
stressing the value of the gift of spiritual life above that of mere
life. A son is often the by-product of the satisfaction of a sex-
urge (kama). In physical production there is not the deliberate
intention of making the ‘new born’ fit for eternity, which lies
behind the initiation into S'avitri, the forerunner of Vedic know-
ledge (Brahma). The teacher who generates one’s Vedic
knowledge and consciousness of duty is his father, though he
may be younger in age (p. 210). Seniority among Brahmanas
is by learning, by heroism among Ksatriyas, by large possessions
among Vaigyas, and by age only in the case of S'tidras. A man’s
worth is to be measured by reference to the standard of his
specific duties in the social plan of varpdsrama (p. 210). The
stability and success of the social order can be ensured only by
this lesson being learned as early as possible by every member of
of society. Instruction in the scale of social value is thus part
of the training of the Brahmacarin.

RELATIONS OF TEACHER AND STUDENT
(GURVACARYANUVRITTIH) (PARVA 12)

The determination of the proper relation of teacher and
pupil is based on a mixture of ethical and educational grounds.
It is illustrated in the excerpts furnished in this parva.

! Laksmidhara cites (p. 209) Naradasmirti's verse placing the father above

the mother, withont comment.. The priority of the father is for inheritance, not
for love or veneration, N
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To begin with the educational duties of the acolyte. He
should not press the teacher to begin instruction but must be
ready to do so, as soon as he is called to take it. During the
lecture, he should give his concentrated attention to what the
teacher teaches. After the lecture, he should mentally recall
what has been taught, and think over difficulties met in the
exposition. It is only when he is not thus engaged that he will
attend to the business of the teacher. He should attend to both
duties without prompting (p. 215). He should obtain (by his
effort in questioning the teacher) the knowledge he desires, as a
digger of the earth finds water (p. 216). He should not be
sleep during instruction (p. 219). He should rise before the
teacher (pirvotthiyi) and retire to bed after him: He can ask his
teacher for enlightenment on any topic under instruction, but if
he is unable to follow the teacher’s words, he should be patient,
(p. 224) i.e., not hold the teacher to blame for his own dulness.

A teacher should not refuse to teach, when asked to do so.
A teacher who becomes an outcaste has no tie with his student
(p. 217). His words will be law to the pupil, unless they con-
travene Dharma (p. 219, anyaira patakat). The pupil is bound
to give up a teacher whose conduct is tainted (p. 223), as also
one who neither studies the Veda himself nor teaches it. The
teacher should assiduously fill the ears of the student with the
Veda (Manwu, II, 144). The teaching may include besides the
Veda, worldly matter as well as philosophy (p. 224). His
claim to the homage to the pupil lasts as long as instruction
lasts (p. 226).

The personal relationship between teacher and student,
their identity, which the Taittiriyi Upanisad holds up as
the teacher’s first declaration to the initiate, and which is
signified in the ritual of initiation when the teacher places
his pupil’s hand over his heart,' is capable of improvement
only when the pupil conducts himself with such silent devotion

1 The initiating gurw places his palm above the heart of the pupil and recites ;
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The same words are repeated by the bridegroom (in.the wedding ceremony)
to the bride substituting Prajdpatisiva for Brhaspatigtvd (Ibid., I, 8, 8). The
relations between teacher and pupil are like those between husband and wife,
permanent and indissoluble.
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to the personal service of the teacher, and moulds his de-
meanour in such a way as to win the teacher’s affection
and interest. The hardest part of the scholastic discipline
to a young acolyte will be the continuous personal service, and
domestic drudgery. It is to overcome this feeling and habituate
the pupil to do the service readily and heartily, that the value,
spiritually, of such service and devotion and of an attitude of
veneration towards the teacher that they are lauded as a-
poor return to the spiritual gifts that are made by the teacher.
The circumstance that such service is unremunerated, as a
teacher cannot teach for a fee that has been settled beforehand,
\will make it easier to the pupil to recognize his obligation.
The rules of demeanour with which the section is full—like not
extending his feet towards the teacher, not sitting when the guru
stands, not laughing or playing in his presence, not engaging
in idle talk, inattention, and controlling involuntary bodily
movements etc.—are aimed at creating the atmosphere not only
for proper study and instruction but for the production of a
feeling of attachment to the pupil in the guru.

The conclusion of the period of study enables the student
to return to his family. Some of the strict rules of student’s
ascetic life are then relaxed. But even then, When he visits his
old teacher, he should comport himself as of old. This is
enforced by Laksmidhara by bringing the rules of the conduct of
the samdvrttaz or smataka in the exposition of the relations of
pupil and teacher. The devotion of the student to his teacher
is pictured as so complete that when the teacher’s teacher comes,
in the presence of the teacher, respect is still first shown only
to the teacher and to the other only with the teacher’s per-
mission, a reversal of the domestic position in the family circle
when the father and grandfather are both present. The com-
pletion of studies still entails reverence to all those who are
treated as equal to teachers e.g., parents, near relations, rtvik
etc. (p. 223). Two grown-up persons reciprocally instructing
each other are not to observe to the relations of teacher and
pupil (p. 226).

In a short section (parva 13) the relation to the sons and
wives of the teacher are defined. The teacher’s son is entitled
to veneration but not to bodily service like shampooing ; a very
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senior fellow student is entitled to honor (p. 227). While the
wives of the teacher are entitled to honor like the teacher,
Manu warns the pupil against touching their bodies, or helping
in their toilet. The passions are difficult of control and women

can lead one astray. Even the learned succumb to temptation
(p. 228).

RESTRAINT OF THE SENSE ORGANS (INDRIYA-NIGRAHAH)

The description of the attitude of caution to be observed by
a pupil to women in the teacher’s home, in which he has to
dwell during the whole period of education, leads naturally to a
separate section on the control of the senses. The teacher lives
a family life, and in a joint-family there will be others who do
so in the joint-home, in which the brahmacairin is received. He
must therefore be specifically warned against imitating those
who have more freedom from their girhasthya. The ordinary
Dharma consists of yama and niyama. There are special rules
of restraint for the Brahmacdrin, which constitute his specific
niyamas. The object of cultivating the restraint is to promote
the growth of austerity (fapovrddhi), according to Manu, but the
habits (from a secular standpoint) are such as promote undivided
attention to study and mental concentration as well as the con-
servation of physical vigor. The first of the vows is celibacy,
which has become identified with Brahmacarye in common
usage. Daily baths (in cold water), the regular performance of
the rites to the gods, manes and sages, the adoration of the gods,
the tending of the fire (samididhanam), the attention to the
daily studies and the personal service of the teacher, besides
collection of the material for daily homa (kusa, samidh) fill a
student’s day completely and leave him no time for anything
else. Occupation in the fullest sense is the preventive of moral
slackness. He is to overcome sleep (jitanidrah), languor
(niralasya) and anger (p. 230). He should not wear flowers,
garlands, use perfumes or ointments for the eye (afijanam), or
bee’s wax (as a lip-salve) or take oil-baths or eat sweet fruit
(suktani) or essences (rasa), honey and flesh. He should
forswear cruelty to animals—a weakness of boyhood. He should
not wear shoes or use an umbrella. (He has already forsworn
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jewellery). He should avoid gossip, controversies, gaming with
dice and lying, as well as dancing or witnessing dances, and music
(vocal and instrumental). He should sleep by himself in a bed -
of kusa grass spread on the ground, and not use cots or
seats. He should not discharge refus (semen) voluntarily. He
should collect his daily bhiksd and eat it. He must shun the
sight of nude women, and avoid looking at (or returning the
glances of) women, conversation with them or all physical
contact with them. He must cultivate the power to bear
without fatigue his hard life of austerity. He should scrupu-
lously avoid all things or acts which are forbidden by the s'dstras
(p. 230).

FURTHER RULES FOR THE BRAHMACIRIN
(PARVA, 15, pP. 231-239)

Precedence having been given to the enunciation of the
means of self-control, as the main objective in securing the
disciplined life of the student, the subject is developed further
in a separate parva, in view of its importance. The prohibition
of sex intercourse is repeated, and as a means of securing it,
even conversation with women is prohibited except for ¢ neces-
sary ' purposes (yavadartham, p. 232), and their touch (sparsa)
is also interdicted. The prohibition to witness dancing (nr¢ta),
hear music and to sing, and to use perfumes, lip-salve (neces-
sary to prevent cracked lips in the winter cold of North India)
as well as all types of personal decoration are directed by the
same motive. Temptations to break the rule of sexual continence
are not distant things for a student living in the large household
of a married teacher, and the need for care is all the greater
to prevent anything that might lead to its breach. Flowers
and garlands are necessary for daily worship ; the Brahmacarin
may use them for such purposes alone, as pointed out by Mitra-
migra (p. 231). Like a soldier wearing his uniform for pur-
poses of easy recognition of his profession, the student is
enjoined to go about with his staff, water vessel (kamandalu)
leather upper-garment (ajina), girdle (maufiji), or waist string
(rasand) and sacred thread (yajfiopavita), and he is not to do
any of his religious rites (vraia) without all of them. His head
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should be shaved completely (munda) or his tuft (sikha) should
be matted, and the rest of the head shaved. His nails should
not be pared (p. 235). The aim is obviously to render his
appearance not a source of self-satisfaction or of allure to those
of the other sex. While he should bathe by complete immersion,
he is not to swim or sport in water. He may stand by and even
assist in any useful action done by S'Gdras or women in
the house, such as cleaning the floor, washing it, etc. He
should not eat. manufactured salt. He should not eat any
food which has not been mentally dedicated to deities (anud-
desyz). He should not hear his own praise, for, according
to Manu (II, 162) a Brahmana should welcome criticism like
nectar and-avoid eulogy like poison.' He who cultivates the
love of praise or popularity will not find it easy to keep strictly
to his own standards. In speech he should be restrained
and agreeable, and speak low. He should not hurt any living
being unnecessarily ; ahimsd is an eternal law (p. 233). He should
not mind derision (gvamaina) or retort, when insulted, for he can
sleep in peace, only if he dees not take the insult to heart, and
the offender will surely perish (p. 233). As the cow by eating
sweet grass is nourished, so by his japa and homa, a student
is satisfied (p. 233). Austerity (Tapas) to the student is synony-
mous with adherence to the rules of his life (niyamesu tapas-
srabdaly, p. 337). These rules include his daily alms-collection and
maintenance of the sacred fire (agnindhana, p. 236). The student
should not partake of food at a srd@ddha unless invited to take
part in it (p. 230). He should not eat stale food, or what is left
after another person has eaten (uccistha). Sleeping by day,
which is condemned for all, is specially interdicted to the
student (p. 232). His thoughts should not dwell on women ; nor
should he desire a woman. He is to avoid riding in chariots or on
horses or elephants, climbing trees or difficult places, swimming
wide rivers like the Ganges, descending wells, or attempting any
difficult or risky feats (mahdsihasa, p. 234). Among the last is
association with teachers who are enemies of the State (virud-
dha ; i.e., rajadi-dvista-gurvasrayanam). This is another signifi-
cant indication of the student’s social obligation. Devotion to
his studies and strict adherence to niyamas are the things that
would not only please his guru but contribute to his own
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material and spiritual welfare (p.238). Austerity (¢zpas) and
learning (vidyd) are like a chariot and its horses; there will be
movement only when they are associated (p. 239). Success in
study accrues from discipline. Devala points out that three
sources of happiness in this world and beyond it are wealth,
learning and austerity, and all the three must be sought together.

WHO CAN BE TAUGHT (ADHYAPYA)?
(PARVA 16, PP. 240-243)

A teacher should not admit any casual applicant without
enquiry. Nor should he reject him summarily. When the father
initiates the son, he should make him learn the Veda and
Dharmagastra (Manvadikam). A teacher who has retained a
pupil for over a year without instructing him in the Veda
receives all the evil that accrues to the boy (p. 240). This
rule allows an interval of a year between the reception of
a pupil, after initiation, and the real commencement of
studies. Apastamba thus describes the duties of the teacher:
he should love the pupil like a son; he should be very attentive
to the pupil’s needs; he should teach him all he can of the
sacred science, without withholding any part of it; he should
not employ the pupil in his own work when the distraction will
prejudice the studies of the pupil, When he neglects these duties
he ceases to be a teacher (gurw). According to Manu, ten
persons will have to be given instruction in the Veda on request :
the teacher’s teacher’s son, a pupil who wishes to do service
(susriisd) ; one who offers to impart him knowledge (of some-
thing the teacher does not already know); one who is anxious
to fulfil his Dharma, a person of pure character, a relation,
a friend, one who helps with money (but not as payment for
instruction) and a man of probity. Many of the ten will be
much above the age of entry to Brahmacarya. Yajfiavalkya
mentions moral qualities like gratitude etc., as recommendations
for acceptance of a pupil; they can be tested only in grown-up
pupils. The smrtis allow a person to continue his studies under
other teachers, after initiation and entry into Veda; and it is
such subsequent teachers that are contemplated in these rules
of Manu and Yajfiavalkya. A fundamental doctrine of Indian
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education is that knowledge should be imparted according to the
fitness of the recipient (adhikdra) which must be made out
from his wvarpa, ancestry, nature and previous equipment.
Knowledge is power; and power should not be given to those
who will not use it properly, i, for the good of all. In such
subjects as medicine or archery (Dhanurveda) or Mantrasistra
a careful enquiry into the disposition and record of the
would-be pupil is obligatory in the social interest. The
rule of Vispu that one should not sacrifice for, or teach one
who has not been examined and found to merit the help is of
wide applicability. In the case of a boy who comes for initi-
ation, it will be only his parentage, varpa and gotra that will
form the subject of questioning, as in the case of Jabila
Satyakdma in Chdandogya Upanisad. A patita’s son and a
vratya’s son cannot be initiated, even though they might be
descended from dvija families. The Gayafri and the Veda
are sacred possessions, and should not be handed to all
and sundry. Apastamba (p. 243) describes how the teacher
might discharge this duty of preliminary enquiry into the
caste and record of conduct of the aspirant to brahmacarya
or to further learning. The sacred fire should be kindled and in
its presence the applicant should be questioned as to his caste
and conduct, and if he declares that he is of a good family and
conduct, the teacher must then recite a mantra addressed to
Vayu and Aditya praying to them to vouch for the goodness
of the applicant and declare him free from contamination. In
the Chandogya Upanisad, Jabala could not specify his gotra,
as his mother in her struggle to live, had not remembered it,
and he says so. His ingenuousness satisfies the teacher, who
immediately declares him (from his honesty) to be a Brahmana
and orders him to procure a samidh (fuel-stick) so that his
initiation might begin. Because he cannot get pupils with
desirable qualifications, a teacher should not accept those with
doubtful qualifications! One should pot sow on infertile soil !
(p. 242). Vidya is not the property of the teacher but a’ deposit’
held by him, and it should be given only to its real (moral)
' owner. By giving it to an envious person, who does not
follow the rules of studentship, its strength is lost (Manu,

II, 115, p. 242). The verse of Manu is a paraphrase of a very
11
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old saying found in Chandogya Brihmana (p. 242 f.n.) and
the Nirukta (11, iv, 1).! The appeal put into the mouth of
Vidya is educationally more appropriate, as the teacher is
besought not to bestow learning on one who is envious, dishonest
(anrjave) and idle. Harita’s exhortation that learning should
be imparted only to the strong-minded pupil, who will zealously
serve the teacher, and be devoted to his studies and Dharma,
and only to the pupil of zeal (sraddhayd) winds up with the
warning not to teach the boastful, inwardly corrupt (antarduste)
and those of evil disposition (duhkhasila.)

The teacher is entitled to punish the pupil for derelictions
but not so as to hurt him. Only a rope, or light cane alone can
be used to strike the fatty portions of the body, like the buttocks.
Flogging on other parts of the frame will entail punish-
ment for assault. (p. 243). The pupil is on a level with the
wife, son, slave, servant (presya) and brother (younger) who
can be struck with light bamboos for proved offences, but whose
flogging will make the head of the family liable to punishment
in his turn by the king.

RULES FOR INSTRUCTION IN THE VEDA
(ADHYZPANAVIDHIH)

In the recitation of the Veda the utmost care has to be
taken to keep to the accent and mdaira (elongation of sound), and
to begin, continue and end it properly. Otherwise bad results
are predicted. Some of the essential preliminaries have been indi-
cated in paribhasi parva. Every Vedic lesson must begin with
the utterance of * Orh” which, along with the Gayatrs, is said
to have been brought out of the three Vedas by the Creator
(p. 249). The pupil must first make himself fit for the lesson bya
bath, and performance of gayatri, after sipping water (dcamana)
and putting on a pavitra (ring of kusa). He must wait to be
called for instruction ; and when called take his seat in front of,
or to the right of the teacher, after abhivadana and upasari-
grahana. 1 the teacher is away from home, and the daily
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recitation has to be done in his absence, it must commence in the
same way, but after saluting the wife of the teacher (p. 246).
The pupil should sit with his bands on his knees during the
lesson, in an attitude of concentrated attention (nanymatih) so
that his mind might not wander from the subject. He should
then request the teacher to begin ; or the teacher may command
the student to begin his recapitulation. When the teacher finds
the need for a pause, he may end the lecture, when ¢ Orn ” will
be repeated again, and the upasamgrahana of the teacher will be
done by the pupil. During the discourse, the pupil should keep
his fingers on the ground (p. 246). Harita classifies thus the
“ troubles ”’ to a successful lesson. (1) From the standpoint of
the instructor (granthbhyt), they are: liability to be heard by all
(sarvasravanam) including those not entitled to hear the Veda ;
crooked arguments; objection on the ground of irrelevance; lack
of attention to metre in recitation; naming the teacher ; praise
of non-esoteric knowledge (arahasya-khyipanam); and ques-
tions at wrong places. (2) From the standpoint of the lesson
they are: learning without proper attention to prior ritual or
restraint (niyama), failure to serve the teacher (@-gurususrisa),
teaching for a fee (which is prohibited) and dislike of the
teacher by the pupil. (3) From the standpoint of the pupil the
faults are the instruction of persons who are not born in wed-
lock or are children of outcastes, the bringing in of worldly
matters prominently in the discourse, and collecting a fee for
teaching. From every standpoint the faults are excessive
brevity, prolixity, inaudibleness, omission of letter, class (varna)
syllable, or of their enunciation clearly and properly, and the
bringing in of un-Vedic words and enunciating words incom-
pletely. The careless repetition of the Veda in a discourse or
lesson will deprive it of its lustre, fruit and religious efficacy.
This is why the faults possible are specified so that they might
be avoided by teacher and learner. It is only a faultless Vedic
recitation that produces the desired effects.

INTERRUPTIONS TO VEDIC STUDY
(ANADHYAVAH, PARVA XVIII, pp. 250-261)

So much sanctity is attached to the Veda that its first
learning by a brahmacdrin is restricted to places,.occasions and
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times which are not classed as unsuitable, and therefore inaus-
picious. In such cases there is either total interruption of the
lesson, as if it is on an unsuitable place like a cremation ground,
or interruption for certain specified periods of time. Thus, if
the learner or teacher is subjected to death-impurity (asauca)
the interruption is for the full period of impurity, e.g., twelve
days, when the @s'auca springs from the death of a near relation,
(jfiati). Certain days are definitely marked as excluded for the
teaching : astakas, parvas, caturdasi (sukla) etc., as well as the
days of upakarma etc. They are predictable beforehand. But
sudden and unexpected incidents, human and natural, may
necessitate the suspension. Among human interruptions are
as'auca, the death of the ruler of the region, or even the head of
the province (visayapati) or the army (sainikadhipati, p. 251),
the déath of a great man, the death of a family-friend (kula-
mitra), the death of a fellow student and the death of the teacher
himself. Among unforeseen natural events are the sight of a
rainbow at night, earth-tremors or earth-quakes, comets, shooting
stars, *“fire in the sky” (ulka), meteors, eclipses, and lightning
and thunder. Among academic reasons for interruption are the
absence of one or more students (as the recitation cannot be
begun again for their sake, after their return), the absence of the
teacher himself, or illness of pupil or teacher, or the lesson
reaching the end of a section (p. 256). Among ill portents is
the fall of an idol in the village, which will cause an interruption
(p. 257). No teaching or learning is allowable when one of the
parties has officiated at a s7addha. When a person who has mis-
behaved with a woman of lower var#a or the woman concerned
has been seen or sees the students, or when there are S'adras .
present, or when there is confusion as from the sound of another
Vedic chaunt in the neighbourhood. In regard to places to be
avoided are cremation grounds, a house in which a S'tdra, who
is described as ‘a walking cemetry’, dwells or where there is
an uncremated corpse. According to some smrtis no Vedic
teaching can be given in a town (nagara). The reason for it may
be two-fold: the chance of distraction of attention and of
pollution by touch or sight; and the likelihood of good Vaidikas
not being available for giving instruction within towns, which
are barred to them for confinued residence. The cry of a lone
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wolf or jackal at night or the solitary hooting of an owl will also
interrupt. Teaching cannot be done at midnight.

A distinction is made between teaching and learning the
Veda and the recitation of the Veda in the course of domestic
or public rites and ceremonies like satras (sacrifices) and in japa
and homa. The latter will not be interrupted by any cause
other than actual pollution by touch or by place. Similarly,
mental recapitulation by a student of verses of the Veda will not
be interrupted in the cases indicated.

Longevity, progeny, cattle, merit flowing from rites, and
acquired merit are destroyed by teaching the Veda on prohibited
occasions and places (p. 260). A lesson given on an asfam3
is bad for the teacher, one given on caturdasi for the pupil and
lesson given on new-moon or full-moon days destroys intelli-
gence. Such mystical effects are ascribed to Vedic instruction.
But it is limited only to it. The teaching and learning of other
subjects, like a Vedanga (e.g. grammar) can go on on all days
and so can the mantras for daily fire rites (homa). The
anadhyiya is not a general holiday for students and teachers.
If it was, a considerable part of the year will be unavailable
for study and teaching.

SUBJECTS OF STUDY (ADHYEYA, Parva XIX,
PP. 262-263)

It is the duty of a Brahmana to study the Veda, which is
the ultimate source of Dharma, and next to it the other sources
of Dharma, viz. smrti and saddcdra (the conduct of the elect)
demand his attention. The ordinary rule is that till the Veda is
learned, no other subject should be; but this is impracticable,
and so an exception is made in the case of the Vedarigas, like
grammar, astronomy etc. which are needed for the fulfilment of
Vedic study. Even in studying sruti (with its meaning) some
parts like those which urge action contrary to the drift of the
Veda (like those which commend the worship of burial mounds,
e.g. caityas) may be dropped. So should subjects which are
antag6nistic to sruti, like Buddhist works. The dvija, who
aﬁplies himself to other studies without studying the Veda, be-
comes a S'idra even in this life (p. 263).
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DURATION OF STUDENTSHIP

The ancient rule (paurdna) for the duration of brahma-
carya was twelve years for learning each Veda and forty-eight
years for learning all the four. The impracticability of every
one studying all Vedas the led to modifications of the rule. It
is enough to learn one Veda, in which case the period will be
twelve years. The Vedas prescribe the kindling of the domestic
fire and its worship, after marriage, when a man’s hair is still
black. This rule will be violated by lifelong brahmacarya or
prolonged studentship (p.363). Accordingly they were forbidden
for kaliyuga (The passage is noteworthy as the only reference to
kalivarjya in the Kriya-kalpataru). Before the conclusion of
studentship, which is known as samavartana, all the niyamas of
Brahmacarya have to be observed. But in the sixteenth year.
the hair on the face and body can be shaved, after a ceremony
known as kesdnta. It is preliminary to samdvartana, which
itself is no vivdha, but nowadays they are all done together, one
after the other.

‘What should happen if an dcirya dies? If his son or brother
is competent the brahmacirin can adopt him as decarya and
continue in the house till his studies are finished. Otherwise

he may elect another guru, under whom he may finish his
studentship (p. 264).

THE FOUR AsRAMA (PARvA XX, PP. 265-270)

Having dealt fully with the life of the Brahmacarin,
Laksmidhara proceeds to deal with the four stages of life
(a@srama) and the place of the initial dsrama in the scheme.
The four are those of the student (brahmacarin), the house-
holder (grkastha), the vanaprastha (hermit) and the sanyasin
(ascetic). They normally should follow one another, and
one should go through the four in a full life. But, this is
not obligatory. The first dsrama, without which one will
remain equal to a S'udra, even if born a dvija, must be under-
gone. For society the first two are necessary, the first because
the presence of uneducated elements among those born to be the
spiritual, political and economic leaders in a community is
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undesirable, and the second is necessary both for the perpetua-
tion of society and for enabling the other dasramas to function.
It is in this sense that the smrtis declare all asrmas as sprung
(prabhava) of the grhasthasrama. It is the person with an
exceptional urge to spirituality that ordinarily undertakes the
two last dgramas. The bulk of a community must accordingly
consist of grhasthas. The S'Gdra is not only ekajdti (only once-
born) but ekdsrami, figuratively speaking, since the dsrama
scheme is not for him.

When his period of brahmacarya is finished, the student
has two courses open to him : he might continue in the family of
the teacher as a life-long brahmacarin, or he may terminate
his sojourn and education under the guru, by making
him a guru-daksind, to mark the formal termination of their
relation. The first is named naisthika, because of his nistha
(perpetual vow of celibacy) and because he has resolved to
remain a student all his life. Mere continuance of celibacy will
not constitute a naisthika. A student may finish his period of
gurukulavasa, with the prescribed ceremonial bath or snana,
after making his gift to the teacher, but remain unmarried all
his life. It is the continued residence in the house of the guru
and continuance of brahmacarya discipline that mark the
naisthika. The perpetual student is thus the perfect brahma-
carin. It will be open to a student, who has finished his
brahmacarya period, either to prepare for marriage or become
an ascetic, immediately (Lagu-Vydsa, p. 266) if he has the urge
to an ascetic life and is not afflicted by any sex inclinations
(@rdhvaretas). Manu and the bulk of authorities, on the other
hand, allow the approach to the final @srama, only step by step,
after going through the intervening stages after studentship.
The Visnupurana indicates the three courses open to the
student who has completed his training : to become a naisthika
or a grhastha or take on the life of a wvanaprastha orof a
sanydsin (p. 269). Manu divides the span of human life
into four quarters, each of which is to be utilized for under-
taking one stage or asrama (IV, 1-2 and VI, 1-2). Harita takes
the same view. Baudhiyana regards the age of seventy as the
proper one for entering on sanydsa. No stage is superior to or
inferior to the others, provided it is undertaken and adhered to
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in strict accordance with its rules. By doing his duty in each,
one becomes holy (pumyasioka). * Each has its special duty
and the discharge of it counstitutes the ground of salvation:
austerity and study of the Veda in the first, sacrifices in the
second, f@pas in the third and attainment of true knowledge
of Reality (jfigna) in the last ” (Harita, p. 269). In every stage
one can practise brahmacarya—in the case of the first and two
last stages it means complete celibacy, and in the second celibacy
except during the wife’s r#u (recurring periods of fertility, i.e., the
fifth to the sixteenth day after menses appear). It therefore
means in a physical sense retention of seed (retodharanam). In
a wider sense, as cultivation of the Veda (knowledge), it isa
duty of all four asramas. The chief duty of the first stage
is the maintenance of the fire and following the rules of
discipline : of the second, the performance of the sacrifices,
beginning with the five great ones (paficamahayajiia) : of the
third, the maintenace of life by forest produce etc., (vanyadi) :
of the fourth the conquest of the feeling of egoism, (ghasnikdira)
the cultivation of the feeling of renunciation (tydga) and absten-
tion from injury to all beings (ehimsi sarva bhitinam). The
study of the Veda as well as alms-giving are duties of the second
asrama. According to the Chandogya Upanisad (viii, 5) * sacri-
fices, silence, fasting and living in the forest, all these constitute
Brahmacarya, as they help the attainment of Brahma-knowledge.
All carry their reward in the divine worlds (Ibid., ii, 23). Penance
and fasting are the special duties of the third asrama (Brhada-
ranyaka Upanisad, iv, 4, 22). In every dsrama one has to
practise non-injury by looking to his steps in walking, so as not
to tread on any living being, to drink filtered water, to purify
his speech by truth, and aim at purity of thought, (p. 270) as
the surest means of salvation.

One cannot go back to the first dgsrama after undertaking
the second, nor to the second after becoming a sanydsin. A
person who does so is without any asrama (anasarami).
One cannot remain for even a single day without belonging to
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an dsrama i.e., beyond childhood. Going back on one’s
asrama (pratilomya) leads to perdition (p. 270).

The naisthika is the Brahmacarin par excellence. The
duties of the ordinary student lie even more heavily on him.
If his teacher is dead, he continues in the household, accepting
a deserving son of the teacher as teacher, or his nearest duly-
qualified agnate, or after obtaining permission of the savarna
widow of the teacher. As the naisthika would have mastered’
the Veda and completed his education, it would be absurd to
apply to him the scholastic regimen of the ordinary adolescent
student. Hence his Vedic studies are not bound to be regular;
he can study them at pleasure; he can recite the Gayatri, the
Rudra hymns or the Upanisads without intending them for the
benefit of the teacher or awaiting his permission ; he should
bathe ¢hrice daily like the vani and yati (savanopasparsi).' Being
a grown-up person, he is more likely to be assailed by sex-
temptations than a boy-student; accordingly, the rules forbid-
ding every kind of intimacy with women (thirteen kinds are
named on p. 272) are made stiffer and more explicit in his
case. Obviously, the life will be undertaken only by those
who feel a special vocation for it, and in whom the sex
instincts are virtually atrophied. Mere abstention from marriage
(voluntarily or involuntarily) does not make a naisthika:
it is his full capacity to become a grhastha but voluntary
renunciation of the life of a householder and choice of life-
long celibacy and gurukulavise that mark him- off from
such persons as born cripples, dumb persons, blind men,
dwarfs, deformed men etc., whom, for purpose of sterilization
socially, Vispu (as cited by Apardrka, 72) will term per-
petual brahmacdarins. To remain unmarried will in their case
be making a virtue of necessity. It is not permissible for a
naigthika to remain in the house or family of a guru, who
is not a Brihmapa. The implication of this restrictive rule
of Manu (II, 242) is that the life is open to dvijas other
than those of the first varna, but even then only in Brahmana
households.
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ESTIMATE OF THE VALUE OF THE ASRAMA SCHEME

Unlike the varna scheme for which a divine origin is
ascribed in all Sankrit literature, no clear view of the origin of
the dsrama plan is available. It isancient undoubtedly, as
allusions to the different stages occur in the Vedic sas#ihitas,
while the full scheme of four dsramas may be seen in the most
important Upanisads, in which, however, sometimes they are
taken as three either by not counting the first, as a preparation
for the rest, or by not discriminating between the last two.
The plan is transparently linked to the doctrine of purusarthas,
and with their culmination in the attainment of the last of
them, viz.. moksa. Ina way the four dsramas seem to reflect
the four varnas, and the full four are ordinarily possible
only to the Brdahmana, who is dedicated to educational and
spiritual service in the social scheme. It became an ideal of
the life of a Ksatriya to become a vanaprastha, but in the
Mahabharata (Santi-parva, XVI) there is the well-known
episode of the rebuke of King Janaka by his queen, when the
king renounced the world and became a bhiksu (sanydsin) that
by doing so he had forsworn his vows as a king and thereby
forfeited his claim to redemption.! In later times, we hear
of Buddhist rulers renouncing the world, not Hindu. The
life of the householder is the one logically indicated for the
second and third varnas, as their service to society will con-
stitute their claim to mukti. He who strives for only his own
redemption is ethically on a lower plane than he who looks to
help every one else to his release. This is the proper sense
of mumuksu, “aspirant for moksa.” A philosophy which
emphasizes life in this world as the highest is materialistic. It
overlooks man’s spirituality. That every one in society should
after an education, which will supply both knowledge and
discipline, aim at fulfilling his mission in life is the ideal behind
the asrama scheme. The high level of spiritual advance attained
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in India through the ages, while not ignoring the upkeep of the
social and economic system, is the best testimony to the value
of the plan. It was evolved naturally in an atmosphere charged
with aspirations for mastering the truth of existence. It did
not lose itself in an ideal of total renunciation, which would
have spelt race suicide and economic and social ruin. That the
entire life should be passed in a series of gradually intensifying
stages of restraint and spirituality, in which a man, well-
grounded in thought, learning and self-control, should feel
more and more freed from all types of attachment to things
that have no permanence in a cosmic scheme, and become
fit for the realization of the highest, is behind the entire
scheme. The Upanisadic philosophy, like all Indian thought,
is the by-product of the organization in dsramas. It is natural
thit a student of the Upanisads (which a teacher had to
teach in the earliest stage) should realize—even from the
standpoint of a foreigner—that the entire history of man
has not produced any other scheme which surpasses this in
grandeur of conception and spiritual and social utility. (c.f.,
Paul Deussen, Philosophy of the Upanishads, tyrn. 1908,
p. 367).

THE LAST STAGES OF BRAHMACARYAYRAMA

A society which upholds the ideal of perpetual celibacy for
every one will soon die ont. The Hindu view is to stabilize
society, not kill it. Gdrhasthya is enjoined to enable a man to
discharge a pre-natal debt to his ancestors : to continue the line
by raising progeny. The debt to gods and sages is also dis-
charged indirectly by marriage and raising male progeny: by
providing persons who will carry on the cultural and spiritual
tradition, who will discharge the debt to the sages who made
such tradition, and the debt to the gods by sacrifices and prayer.
This is why the culmination of Brahmacaryisrama is that of
the Grhastha. In fact, it is but a prolonged preparation for it.
The gradual reduction of the duration of studentship, which is
noticed in the smrtis, is designed obviously not to allow asceti-
cism to over-ride the higher obligations to God and man. The
entry into the first dsrama is made with a solemnity which
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would leave an impression that is indelible on the susceptible
mind of the boy-initiate. A similar solemnity marks the end of
the period of probation as student. In the ceremony of godana,
in the sixteenth year, the Brahmacirin has shed a little of the
rigor of his life by the removal of hair from his face and the
removal of his matted locks. When he has come to the end of
his training, he should take leave of the Guru as solemnly as he
went up to him. As a tangible mark of his gratitude for a debt
that can never be repaid, he offers to the guru a daksing, or fee,
in kind or in gold. He may give a thousand (i.e., a large number)
of cows, or eleven oxen, if unable to afford the former, or
what may obtain the favor of the Guru (guruprasida). The
gift is more symbolic than real. The ideal Guru would be
above any desire for rewards for his selfless labour for the
acolyte for so many years. The parental relation, which was
originally a metaphor, would have become translated into some-
thing like reality in years of intimate association, and to demand
a return for “ parental ” care would be as unnatural asin the case
of natural parents in relation to their sons. In the Upanisads
the fee is described as “priyam dhanam,” that will please the
teacher. The punishment that awaits an importunate and
foolish pupil, who does not understand his teacher’s mind, is
given by Kilidasa in the case of Kautsa, who was punished by his
irate Guru, who, when importuned to specify his requirements,
asked for an impossible donation, which he sought of the
emperor Raghu, who helped him out by exacting it from the god
of wealth.! “To the teacher who teaches even a single letter of
the alphabet, there is nothing on earth that will be an adequate
return ™ (p. 276). After a formal presentation and leave taking,
the student takes a ritual bath (sn@ng) which ends his period of
austerity (vrata). To mark the end, he furnishes himself with,
things that are forbidden during studentship: ear-rings, an

! gaRAs war agf: ﬁmﬁa}sqg«f“mﬁ !
q % Fmreafedrad o siedeEmogegEd i
_ RerdraendeRdnfaaten geege: |
freer o aftdieaar & Adaadt 7o =@
st gratfiftraesa e vawd sgmsR |

| R IR AT, SRTARGIREIE ( (Rgd, 4, Ro-32)



INTRODUCTION 93

umbrella, shoes, a walking stick, a water vessel, two yajfiopavitas,
a turban or covering for the head, garlands for the neck and
flowers for the hair, sandal for the body, a#jana for the eye
etc. He recovers his economic and social status, which were
submerged in the equality of ascetic studentship. He will not
use hereafter articles like drinking vessels used by others. In fact
he is now prepared for entering life.

Snana is often identified with samdvariana or *home-
coming’ of the student. This need not be so, as the student
might have studied under his own father, though wisdom often
dictates to fathers the selection of another teacher, in view of
seeing that the rigor of discipline is not weakened by paternal
affection. Marriage need not immediately follow the snana. The
snitaka or accomplished student is one who has completed his
studies (vidydsnditaka) and fulfilled the vows of Brahmacarya
(vratasndtaka). The rite is therefore sometimes termed vraia-
samapti meaning the end of the vratas of Brahmacarya. He will
now be liable to domestic pollution. He is now a citizen. His
new duties have to be different from those of his period of edu-
cation. The sndtaka-dharma laid down elaborately in smytis
will be common to the snitaka as well as the grhastha, who has
the duties of married life super-imposed on those cf the snataka.
The parting advice of the Guru to the student, when he takes
leave of him is to marry so as not to end the line of his family.
It is upto the accomplished student to show the effect of his
responsibilities by proceeding to take on himself the burden of
the next stage in a life whose ultimate objective is salvation.
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